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Tefillin “of Rabbenu Tam” - Siman 34
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Tefillin “‘of
Rashi” have
precedence

6) If someone has only enough money to purchase a single set of tefillin, it is
better for him to purchase a set of tefillin ““of Rashi.” If someone already has a

set of tefillin “of Rashi,”” but he has no tallit, and if he buys a tallit he will not
have enough money left to buy a set of tefillin “of Rabbenu Tam,” he should use his
money to buy tefillin ““of Rabbenu Tam.” This was explained above in Siman 25:11.

Wearing a
mixed set

7) If someone has with him one tefillin shel yad and one tefillin shel rosh, but
one is tefillin ““of Rashi” and the other is tefillin ““of Rabbenu Tam,” he may

— wear them at the same time. Although he does not have a full set of either kind
of tefillin, it is possible to fulfill the mitzvah of tefillin shel yad without fulfilling the
mitzvah of tefillin shel rosh, or vice versa. This was explained above in Siman 26:5.

Exchanging
parts between
the sets

8) It is forbidden to change battim or tefillin straps “‘of Rashi” to make them
into tefillin “of Rabbenu Tam.” It is likewise forbidden to change items used

for tefillin ““of Rabbenu Tam™ and use them for tefillin ““of Rashi.”” This
applies to the kuracha as well. This will be explained at more length below in Siman 42:7.

Rashi” and put them on, he should put the tefillin “of
Rabbenu Tam” back down and pick up that “of Rashi.”
This is because we consider the tefillin “of Rashi” to be the
genuine mitzvah, whereas those “of Rabbenu Tam” are not
halakhically valid. Therefore, the rule of en ma’avirin al
hamitzvot does not apply to tefillin “of Rabbenu Tam.” The
Halakha Berura (page 11) cited this ruling of the Mishna
Berura without comment.

This ruling, however, does not seem acceptable for those
who follow the Kabbalah, since the kabbalists consider both
pairs of tefillin to be kosher and essential for the mitzvah of
tefillin. It would seem, therefore, that this person should put
on the tefillin ““of Rabbenu Tam’ now that he has picked
them up, and then take them off to put on his tefillin “of
Rashi.”

There is no problem with putting on tefillin “‘of
Rabbenu Tam” before putting on those “of Rashi.” In
fact, the Ben Ish Hai (parashat Vayera halakha 5) ruled that
it is permissible to put on tefillin “of Rabbenu Tam” at

home and walk to the synagogue while wearing them. Once
in the synagogue, he can switch to his tefillin “of Rashi.”
Although the Arizal ruled that one must not wear tefillin
“of Rabbenu Tam” first, he meant that one must not wear
them alone while reciting the Shema and the Amida and
change to tefillin “of Rashi” afterward, as explained above
in the footnote to Siman 25:17. The Yalkut Yosef (page 605,
footnote on page 607) and the Piske Teshuvot (34:4) both
ruled that if it becomes necessary, one may put on tefillin
“of Rabbenu Tam” before putting on those “of Rashi.”” In
our case as well, since he picked up the tefillin of Rabbenu
Tam first, he may put them on, and then take them off to
switch to tefillin ““of Rashi.”

This entire discussion is about someone who wears his
two sets of tefillin one at a time, as Maran the Rishon
Letziyon recommended. For those people who wear both
sets at the same time, this entire discussion is superfluous. It
does not matter which set of tefillin they pick up first, since
they intend to put them on at the same time anyway.
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mosetsin  9) It is forbidden to place both sets of tefillin into a single kuracha since one of
one kuracha the sets is not kosher and does not have the sanctity of tefillin. If someone
designated his kuracha for both sets when he began using it, however, it is
permitted. Otherwise, it is necessary to have a separate kuracha for each set and to mark
them clearly so that they do not become confused.
It is permissible to insert both sets of tefillin inside the kuracha that is designated for
one’s tallit, since that kuracha does not possess any particular sanctity.

pistinguishing ~ 10) It 1s improper to mark each set of tefillin with letters to identify which one
onesecfom i “of Rashi” and which is “of Rabbenu Tam.” Instead, one set should be a bit

larger than the other so that people can tell which is which by comparing the
size of the battim or of the straps. The established custom is for the tefillin “‘of Rabbenu
Tam” to be a bit smaller than those “of Rashi.”*%

meerrupting ~ 11) If someone is in the middle of reciting the Shema after putting on his tefillin
e vmen*0f Rabbenu Tam” as explained above in halakha 3, and he suddenly hears the

congregation reciting kaddish or Kedusha, he should interrupt and respond
along with the congregation even if he is in the midst of the first verse of the Shema. This
is because he is not reciting it at this time for the sake of fulfilling the mitzvah of Shema.

260. This is the testimony of the Ko/ Yaakov (34:20). (14 mm) than those “of Rashi” (15 mm). Some people cut
Nowadays, however, it is more common for people the ends of the straps of one set diagonally, and the straps

to have both sets of battim made in the same size. As of the other set straight across their width, so that they

mentioned above in halakha 4, the custom is for the can easily tell one from the other.

straps of the tefillin “of Rabbenu Tam” to be narrower
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Interrupting While Putting On Tefillin ““of Rabbenu Tam”

12) Although we do not recite any blessing when putting on tefillin “of
Rabbenu Tam,” it is still forbidden to interrupt after putting on the tefillin shel
vad until after putting on tefillin shel rosh. This is because the Torah states
vehayu letotafot, and our Sages interpreted this to mean that the two parts of the set of
tefillin must be put on without interruption, as if it was a single act.

Put on tefillin
without
interruption

merpiing~ 13) Although it is forbidden to interrupt by speaking while putting on tefillin
{0 respond “of Rabbenu Tam,” if someone hears kaddish or Kedusha, he may interrupt to

respond to it. In fact, he may recite the complete passage of Yehe Shemeh rabba
(28 words) until the word be’alma. Likewise, he may interrupt to respond Amen if he
hears someone recite a blessing. If someone hears a thunderclap or sees a flash of lightning
while putting on tefillin “of Rabbenu Tam,” he may recite the appropriate blessing.
Moreover, if the person witnesses someone else about to commit a sin, he may interrupt to
stop that person. In all these cases, it is best that, after the interruption, he loosen his
tefillin shel yad and tighten it again before putting on the tefillin shel rosh. It is not
necessary to take off the refillin shel yad completely and start all over.?®!

261. Above, in the footnote to Siman 25:53, it was tefillin shel yad and the tefillin shel rosh as one continuous

explained that the Rishonim debated whether one
may respond to kaddish or Kedusha while putting on
tefillin. According to one opinion, it is forbidden to
interrupt by responding, since that will force him to recite
a second blessing on the tefillin shel rosh afterward, and
that is an unnecessary blessing.

When putting on tefillin “of Rabbenu Tam,” however,
there should be no debate. We do not recite any blessings
when putting on this set of tefillin, and so the interruption
does not result in any unnecessary blessing. Although the
halakha forbids interrupting at all so that one puts on the

act, it is permissible to interrupt for these important
responses. See the responsa Yabia Omer (Vol. 111, #3:2).
Later in that responsum (#3:10), Maran the Rishon
Letziyon cited the responsa Rav Pe’alim (Vol. 111, #2:2)
commenting that it seems that Harav HIDA contradicted
himself regarding this halakha. In the Birke Yosef he ruled
that this person may interrupt to respond to kaddish or
Kedusha, but in his Kesher Gudal (#80:25) he ruled that it is
forbidden to interrupt while putting on tefillin “of Rabbenu
Tam” and did not qualify this by adding that it is
permissible to respond to kaddish or Kedusha. Maran the
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One must not interrupt while putting on tefillin ““of Rabbenu Tam” to discuss Torah,
nor may one interrupt to respond Barukh Hu uvarukh Shemo to someone’s blessing. It is
certainly forbidden to interrupt by conversing with a friend. The halakha demands that
the set of tefillin be put on as if in a single act.

If someone realizes that if he begins to put on his tefillin “of Rabbenu Tam” he will be
forced to interrupt to respond to kaddish or to a blessing, he should postpone putting on
the tefillin until he feels he will be able to put on the set without being forced to interrupt.

When to Switch to Tefillin “of Rabbenu Tam”

Switching sets
during
cantor’s
repetition

14) It is incorrect to switch from tefillin ““of Rashi” to tefillin “of Rabbenu
Tam while the cantor is repeating the Amida. [We are supposed to give our full
attention to the cantor’s prayer; he recites it on behalf of those who are

listening.] Instead, he should wait until he is about to begin the passages of Ashre and Uva
leTziyon. On Mondays and Thursdays, he can switch sets of tefillin just before the

Rishon Letziyon argued that this is not a contradiction,
explaining that Harav HIDA did not wish to explain all the
details in the Kesher Gudal, which is supposed to be a brief
summary of halakhot.

The Rav Pe’alim concluded that we follow the opinion
of the holy Zohar and the Arizal that the Torah obligates us
to wear both sets of tefillin and therefore we must not
interrupt at all while putting on tefillin of Rabbenu Tam.
Maran the Rishon Letziyon countered that we must follow
the opinion of the Poskim who disagreed on this issue, as
explained in the preface to this Siman.

The Rav Pe’alim’s recommendation
In the Ben Ish Hai (parashat Vayera halakha 26) and in
responsa Rav Pe’alim, Harav Yosef Hayim suggested that if

someone hears kaddish or Kedusha while he is putting on
tefillin “of Rabbenu Tam” he should go ahead and respond,
but then he should take off the tefillin shel yad and start over
again. In the Od Yosef Hai (parashat Vayera halakha 5), he
added that the Artzot Hahayim ruled that it is not necessary
to actually take off the tefillin shel yad, it is sufficient to
move the bayit out of place and then to put it back. Harav
Yosef Hayim countered that one must take it off and start
from the beginning unless one is pressed for time. Maran the
Rishon Letziyon, for his part, demonstrated that Rabbenu
Zerahya Halevi concurred with the Artzot Hahayim.
Furthermore, he argued that technically it is not necessary
to backtrack at all.






