Beki’im Bahalacha 5

Black Straps - Siman 33

O9IX .@neanm W3 L0000 1) AVIZIT AN NPV INW I L,AYIZIT 20172 1N r]'?pm oxR LAY
1731 77 DX 03 D°7°WOn WY AR Lm0 1 mwwa nnw pry) 3YIXT 2077 71Y°W2 IINW N1 XY ox
0 N D MmN spoem 197 0y 0wl LTIV AT 92 AW ,A12 PRAaY AR AwynY 719193 12177

95 PR ,MNW YaX3 3ID0 03N ORI 0T WN MR DVOWAY 0P NIZHT NIz LT
%AW YT 0W IRD PRI ,TINWA Y13 N ARY PO L,PINAW p21an7 Yaza vpw wwn

(3R namn)

Across the
strap’s width

13) If a spot along the width of the strap loses its black color, but there still is a
full centimeter along its width that is black, it is kosher. (Illustration Ne 142) If at

any point the black section is less than one centimeter wide, however, the strap
is not kosher for use. Although some Poskim ruled leniently in this case, applying the
principle of rubo kekhulo, one should not rely on that ruling, and one should make sure

that the strap is black all across its widt

Black through
and through

h 197

14) Nowadays, it is common to use tefillin straps that are blackened on all
sides, and which have soaked the black dye through the thickness of the

leather. Even if the glossy black coating on the outside peels off, it is still
perfectly kosher since every surface is black.'”® (lllustration Ne 143)

Yaakov Yisrael Kanyevski was very careful to make sure
that his tefillin straps were entirely black. This is the
recommended attitude.

197. The strap’s width

As explained above in Siman 27, the minimum width of
tefillin straps is the length of a barley corn. According to
Harav Avraham Hayim Na’eh (Shi’'ure Torah Vol. 1, #3:37),
this means one centimeter. Maran the Rishon Letziyon
(responsa Yabia Omer Vol. IX, #97:22) concurred with this
definition. In the previous footnote, the discussion was
about the length of the strap, and the conclusion was that
one ought to adopt the stringent view and not rely on the
principle of rubo kekhulo. Here, the discussion is about the
width of the strap.

The average tefillin strap used today is 14 or 15
centimeters wide. If the edges begin to lose their black
color, there is still a full centimeter of black strap in its
center, so it will be kosher even without relying on the
principle of rubo kekhulo. As explained in the previous
footnote, the Or Letziyon and Halakha Berura ruled that as
long as the minimum area of the strap is black, it is kosher
even though the extra area has lost its black color.

What if the strap was scratched down the middle,
leaving less than a centimeter of black strap to either side of

the scratch, but more than a centimeter if we combine the
two sides? The responsa Kinyan Torah (Vol. VI, #1) ruled
that if a hole is punctured in the middle of a tefillin strap, we
can combine the two sides and say that the strap is kosher.
Therefore, the owner may use his tefillin and recite the
blessing on it. The same should apply to a strap with a spot
in its center that is no longer black.

If the tefillin strap is exactly a centimeter wide and the
edge loses its black color, the Or Letziyon ruled that as long
as the majority of its width is black the strap is kosher,
applying the principle of rubo kekhulo. This concurs with the
ruling of the Salmat Hayim and Harav Shim’on Greenfeld.
This ruling seems to be a contradiction to the Or Letziyon’s
definition, cited in the previous footnote, of the status of a
portion of a tefillin strap that is not black, explaining that
we must view any portion not painted black as if it was
severed from the strap. At any rate, according to the Poskim
who ruled that one cannot apply the principle of rubo
kekhulo to tefillin straps, it would not be kosher in this case.

198. This was already mentioned in the footnote to

halakha 9. Even though the strap is kosher either
way, the Yafe Lalev recommended that the outer side of
the strap be painted a glossy black.
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With the
correct
intentions

15) It is best that, before painting the strap black, one declare that one is doing
this for the sake of the sanctity of tefillin. Also, the straps should not be painted

by a non-Jew. If the straps were painted by a non-Jew or if a Jew failed to have
the necessary intentions when he painted the straps, the straps are still kosher according to
the Shulhan Arukh,"” and one may recite the blessing over them.’® Ashkenazic Jews,
however, follow the opinion that the straps are not at all kosher.

199. The words of the Shulhan Arukh (33:4) are: “It is
recommended that a Jew blacken them with
intentions for the mitzvah of tefillin, and not to have a
non-Jew blacken them.” The Rama added, “If a non-Jew
painted the battim black, the tefillin are kosher, but if a
non-Jew painted the straps black, they are not kosher.”
That is, according to Rama it is not imperative to have
the battim painted black, and so they are kosher even if a
non-Jew painted them. The straps, however, must be
painted black, as this is the halakha leMoshe miSinai, and
therefore only a Jew may paint them and he must do so
with the proper intentions. According to the Shulhan
Arukh, it is not imperative that the straps be painted with
any specific intentions. See above in Siman 32:147 and 148.
The Zivhe Tzedek, cited by the Kol Yaakov (33:17), ruled
that if a non-Jew paints the straps black they are kosher,
since we follow the rulings of the Shulhan Arukh. According
to Ashkenazic Jews the straps are not kosher, but the
Aharonim debated whether they can be made kosher by
having a Jew paint them a second time with the proper
intentions, as explained below in this footnote. The Ben Ish
Hai (parashat Haye Sara halakha 4) ruled that the straps are
not kosher if a non-Jew painted them black.

Using an electric painting machine

Many Poskim ruled that an electric machine may not be
used wherever an act requires specific intentions. See the
responsa Yabia Omer (Vol. VI, #1) and the Yalkut Yosef
Tzitzit English Edition (Siman 11:7). It is recommended not
to use tzitzit strands that were spun by electric machine,
even if the operator had the proper intentions when he
turned the machine on. Nevertheless, there is a solid
halakhic basis to rely upon if someone uses machine-spun
strands. Regarding tefillin straps, there is even more room
for leniency since Maran ruled that the straps would be
kosher even if someone painted them black without any
specific intentions. If someone is particular to use tefillin

straps that were painted by hand, he will receive a special
blessing from Heaven. For Ashkenazic Jews, this stringency
is more significant.

Painting a second time with proper intentions

If someone painted tefillin straps without the proper
intentions, the Magen Avraham ruled that it is possible to
remedy them by painting them a second time with the
proper intentions. The Peri Megadim and other Aharonim,
however, rejected this leniency, and their ruling is cited by
the Mishna Berura (33:24) and the Kol Yaakov 33:17).

Painting a second time without intentions

If someone painted straps with the proper intentions,
but afterward someone painted them a second time without
the proper intentions, the Minhat Yitzhak and Shevet
Halevi, cited in Halakha Berura (page 492), ruled that the
straps are still kosher. The Shevet Halevi had reservations
about this lenient ruling, however, since it is possible that
the second painting voids the first one.

Clear gloss over the black paint

All the Poskim agreed that it is permissible to cover the
black paint with a clear gloss and that this may be done by
machine. The responsa Shevet Halevi (Vol. V, #13)
recommended that people avoid using a machine to add a
layer of glossy black paint over the first layer of black paint.
For Sefardic Jews, this should be permissible, since there are
multiple arguments to allow it. First of all, even if the straps
were painted without any intentions they are kosher.
Second, perhaps the intentions of the operator of the
machine help to make it kosher. Third, since they were
already painted with the proper intentions, it could be that
the second coat does not void those intentions. At any rate,
if someone avoids relying on this leniency he will receive a
special blessing from Heaven.

200. The Halakha Berura (page 491) ruled that one may
recite the blessing on tefillin with straps that were
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Women and
children

16) A woman may blacken tefillin straps. Even Ashkenazic Jews permit this,
since a Jewish woman is capable of having the proper intentions just as well as

a Jewish man. In fact, it is possible to employ a non-Jew or a Jewish child to
paint the straps black, as long a Jew stands over him and instructs him to have intentions
for the sanctity of tefillin.®! Nevertheless, it is best to employ only a Jewish adult male,
who has the advantage of being obligated to fulfill the mitzvah of tefillin. See below in

Siman 39:9.

Tefillin Straps That Have Snapped

painted without the proper intentions. Even though some
Poskim ruled that the straps are not kosher, we may rely
on Maran’s ruling in the Shulhan Arukh. See the responsa
Yabia Omer (Vol. IX, #97:22).

201. The Mishna Berura (33:23) explained that there are a

number of steps in the making of tefillin battim that
are halakha leMoshe miSinai. These steps are crucial, and
if they are not performed the tefillin are not kosher. This
includes the shaping of the square battim, the forming of
the letter shin on the bayit, sewing the bayit shut, and
tying the strap into a knot. If a Jew performs any of these
tasks without the proper intentions, the tefillin are not
kosher. One should not employ a Jewish woman to
perform any of these tasks, nor should one employ a
Jewish child, even if an adult stands over him and

instructs him to have the proper intentions. (See below in
Siman 39:9.) The act of painting the tefillin straps black,
however, is not connected to the making of the battim.
Therefore, it is permissible to employ a Jewish woman,
who understands the concept of having the proper
intentions, to paint them. The Kol Yaakov (39:18)
concurred with this ruling.

Harav Shim’on Greenfeld (responsa Vol. I, #7),
however, ruled that a Jewish woman should not be
employed to paint tefillin straps since women are not
obligated to fulfill the mitzvah of tefillin, and tefillin
should be made entirely by people who are obligated to
fulfill that mitzvah. This is likewise the opinion of the
Melekhet Shamayim, cited by the Kol Yaakov. Both Sefardic
and Ashkenazic Jews may rely on the lenient opinion, but it
is best to have the straps painted by an adult Jewish male.






