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Margins in the Parchment - Siman 32
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Uniform 118) The lines of a tefillin scroll should all be the same length, with each line
length of lines hooinning directly under the beginning of the line above it, and ending directly
under the end of the line above it. The scribe must try his best to avoid writing
one line longer than the other lines, even if the discrepancy is only a single letter, for that
would detract from the scroll’s beauty. (Illustration Ne23) He must plan ahead, so that when
he approaches the end of each line, he can make the letters of the final words wider or
narrower so that he ends the line in exactly the right place.”®
If a scribe finds that he cannot finish the line without extending it beyond the length of
the previous lines, he must make sure that he does not extend it by three letters.
Nevertheless, if a scribe wrote three or more letters beyond that length, the scroll is still
kosher. Likewise, if a scribe began a line by writing three or more letters to the right of the
beginning of the lines above it, the scroll is still kosher. This is true even if an entire word
is written outside the right margin or left margin, as long as a person reading it
understands that the word belongs to this passage. If the word appears to belong to the
passage to the right or to the left, however, the scroll is not kosher.

positioning ~ 119) It is imperative that each of God’s Names be written entirely within the
Gods Names Jength of the lines of each passage, and that not even one letter protrudes to the

write or the left of the margins. If a single letter of God’s Name protrudes,
there is a basis for leniency to deem the scroll kosher, but if two letters protrude, the scroll
is considered not kosher for use.””

98. There are many details involved in this halakha. See the ~ 99. See the Mishna Berura (32:153), the Kol Yaakov (Y.D.
Mishna Berura (32:148; 32:151), the Kol Yaakov (Y.D. 276: 25 and 26), and the Halakha Berura (page 396) for
274:9), and the Halakha Berura (page 392). possible ways to correct this error.
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Petuhot vs. Setumot

120) The first three passages in tefillin scrolls are parashat petuhot, just as they
appear in Torah scrolls. The fourth passage, which is vehaya im shamowa, is a
parasha setuma, as it is in a Torah scroll. The space between these passages in
tefillin scrolls must identify the first three as petuhot and the fourth as setuma. If the scribe
leaves no space, or if he leaves the wrong type of space, the scroll is not kosher.'®

Spaces
between
passages

In order to fulfill this halakha and identify the first three passages (kadesh [,
vehaya ki yevi’akha, and Shema) as petuhot, he begins the first line of each
passage on the left end with no indentation at all. He finishes the passage of
kadesh li in the middle of the bottom line, leaving a blank space long enough to write nine
letters. Likewise, he finishes the passage of vehaya ki yevi’akha in the middle of the bottom
line, leaving a blank space long enough to write nine letters. He must finish the passage of
Shema at the very end of the bottom line, and if he leaves any blank space it must be

How to create
petuha spaces

shorter than nine letters.

How to create
setuma spaces

The scribe then leaves a blank space at least nine letters long on the right end of
the first line of the fourth passage (vehaya im shamowa) and begins writing the

passage to the left of that blank space. Following this formula, the scribe has
written the first three passages as parashat petuhot according to both Rambam and

100. Parashat Kadesh

This passage is parasha petuha in Torah scrolls, because
the previous passage ends in the middle of the line, leaving a
blank space at least nine letters long at the end of the line. In
tefillin scrolls this is not possible since there is nothing
written before the passage of kadesh. Nevertheless, the very
fact that it begins at the beginning of the first line without
any indentation identifies it as parasha petuha, much like the
very first passage of Bereshit in a Torah scroll, which
likewise is considered parasha petuha. See the comment of
Harav Yitzhak Abohab, cited in the Bet Yosef (32:36), and
the Mishna Berura (32:156).

If the space at the end of kadesh or vehaya ki yevi’akha is less
than nine letters long

The Eliya Rabba stated that if a scribe was forced to end
the passage of kadesh near the end of the last line, and the
blank space he left is less than nine letters long, he should
leave the entire first line of vehaya ki yevi’akha blank and
begin writing it at the beginning of the second line. In this
way, it will be parasha petuha according to Rambam.
Although we have a tradition to write each passage of
tefillin shel yad on seven lines, and each passage of refillin
shel rosh on four lines, and in this case the scribe writes the
passage of vehaya ki yevi’akha on one line less, it is still
kosher. The Bi'ur Halakha (32:36) recommends leaving the
first two lines blank and beginning on the third line.
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Rabbenu Asher. He has written the fourth passage as parasha setuma according to
Rambam'®! (Ilustration Ne24) [but according to Rabbenu Asher he has written the fourth
passage as parasha petuha. It is not possible to write tefillin scrolls with the passage of
vehaya im shamowa being parasha setuma according to both Rambam and Rabbenu
Asher].

At the end of the bottom line of the fourth passage it is best to leave no blank space, so
that the words 787 %y reach the very end of the line. If the scribe leaves a blank space
after the words 777 %y, however, it is still kosher [since there is no other passage following

it].

101. To understand these halakhot, it is necessary to know

the definitions of parasha petuha and parasha setuma.
There are two main schools of thought among the Rishonim
— that of Rambam and that of Rabbenu Asher.

According to Rambam (Hilkhot Sefer Torah chapter 8), a
parasha petuha is a passage that begins at the right end of
the line without any indentation. It is separated from the
previous passage by a blank space at least nine letters long
at the end of the line before this passage. If the scribe was
not able to leave a blank space that long at the end of the
previous passage, he must leave an entire line blank and
begin the parasha petuha at the beginning of the following
line without indenting.

A parasha setuma is one that begins in the same line on
which the previous passage ended, with a blank space at
least nine letters long separating them. Alternatively, if the
scribe begins the new passage after indenting and leaving a
blank space at least nine letters long at the beginning of a
line, it is considered a parasha setuma. In this case, it would
not matter whether he ended the previous passage at the end
of the line or in the middle of the line.

In short, a parasha petuha always begins at the
beginning of the line, and a parasha setuma always begins
somewhere in the middle of a line.

According to Rabbenu Asher (Hilkhot Sefer Torah #13), a
parasha petuha is one that begins after indenting and leaving
a blank space at least nine letters long in the beginning of
the line. Alternatively, if the scribe left a blank space at least
nine letters long at the end of the last line of the previous
passage, the next passage is considered parasha petuha even

if he begins at the beginning of the next line without
indenting at all.

A parasha setuma is one that begins in the same line on
which the previous passage ended, with a blank space at
least nine letters long separating them. Alternatively, if the
scribe leaves an entire line blank and begins the next passage
at the beginning of the next line, it is a parasha setuma.

It turns out that if a scribe indents at the beginning of a
passage, leaving a blank space at least nine letters long,
Rambam considers that passage to be parasha setuma,
whereas according to Rabbenu Asher it is parasha petuha.

A Torah scroll consists of hundreds of parashot — some
are petuha and some are setuma. Our scrolls are written in a
way that satisfies both opinions. Every passage that is
supposed to be parasha petuha begins at the beginning of the
line, while a blank space at least nine letters long is left at
the end of the previous line. Every passage that is supposed
to be parasha setuma begins on the same line that the
previous passage ends, with a blank space at least nine
letters long separating them in the middle of that line.

When writing tefillin scrolls, however, this is not
possible. The halakha demands that each passage be
written in its own column. Thus, it is not possible to end
the passage of Shema and begin that of vehaya im shamowa
on the same line. If the scribe chooses to satisfy Rambam’s
opinion and leave a blank space in the beginning of the first
line of vehaya im shamowa, it will be parasha petuha
according to Rabbenu Asher. If he chooses to satisfy
Rabbenu Asher’s opinion and leave the entire first line of
the fourth column blank, it will be considered parasha
petuha according to Rambam. Since we cannot satisfy both
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121) The Ture Zahav suggested a formula for making the passage of vehaya im
shamowa a parasha setuma according to both Rambam and Rabbenu Asher.
His opinion is that the scribe should leave a blank space at the end of the
passage of Shema, but the space should be shorter than nine letters. Then he should leave
another blank space at the beginning of the first line of the passage of vehaya im shamowa,
and again the space should be shorter than nine letters. Since each blank space is shorter
than nine letters, neither one counts by itself to separate the passages but they combine to
form a separation between the passages. This sort of separation, the Ture Zahav claimed,
makes the fourth passage a parasha setuma according to both Rambam and Rabbenu
Asher. A number of Ashkenazic Poskim concurred with this novel approach. (Illustration
Ne 25)

According to Maran in the Shulhan Arukh, however, Rambam would not consider this
to be a parasha setuma or a parasha petuha, and the scroll would not be kosher. Several

The Ture
Zahav’s
invention

opinions, Maran ruled that we must follow Rambam’s
opinion, ending the passage of Shema at the end of the line
and indenting the first line of the passage of vehaya im
shamowa with a blank space at least nine letters long. See
the Mishna Berura (32:164) and the Halakha Berura (page
400).

Leaving a blank space at the end of Shema and at the
beginning of vehaya im shamowa

The Shulhan Arukh gives instructions not to leave any
blank space at the end of the passage of Shema, or at least
not to leave a space as long as nine letters. The Mishna
Berura (Bi'ur Halakha 32:36) explained that although the
Shulhan Arukh preferred that the scribe not leave a blank
space nine letters long at the end of Shema, the scroll would
be kosher even if he did. Although such a blank space is
normally the preparation for making the following passage
a parasha petuha, in this case the next passage will be
parasha setuma since the scribe leaves an indentation of nine
letters at the beginning of the first line. As explained above,
Rambam’s general rule is that as long as the scribe does not

begin the passage at the beginning of the line, it is parasha
setuma.

The custom of Habad Hassidim, based on the ruling of
Harav Zalman (responsum #1 at the end of his Shulhan
Arukh), is to purposely leave a blank space at least nine
letters long at the end of the passage of Shema and to indent
the first line of the passage of vehaya im shamowa as well
with a blank space at least nine letters long. Harav Zalman
ruled that Rambam concurred with this practice.

The responsa Igrot Moshe (Vol. 1, #12; Y.D. Vol. 1,
#169) disagreed with this practice, demonstrating that
Harav Yitzhak Abohab, cited in the Bet Yosef, specifically
instructed the scribes not to leave a blank space nine letters
long at the end of the Shema. If the scribe does leave blank
spaces both at the end of Shema and at the beginning of
vehaya im shamowa, it is a “hybrid” — not really setuma and
not really petuha. The Hazon Ish (O.H. 10:2) discussed this
and did not arrive at a definite conclusion.

Sefardic Jews should follow the instructions of Maran in
the Shulhan Arukh, but the Or Letziyon (Vol. 11, page 35)
ruled that Sefardic Jews may use tefillin made according to
the practice of Habad Hassidim.






