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Margins in the Parchment - Siman 32
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Some Poskim ruled that in every situation the scribe must say the words before writing
them. The sound of the scribe uttering the word casts a special sanctity on the letters he
then writes, and this what makes the scroll sacred. It is best to follow this stringency.”?

In any case, if a scribe failed to articulate the words and remained silent as he wrote, the

scroll is still kosher.

Margins in the Parchment

Margins on all
sides of the
scroll

113) The scribe must leave a blank margin on the top of the parchment at least
wide enough to enable him to write the letter /amed [according to the size of the

letters he writes on this scroll] without the letter touching the top edge of the
parchment. On the bottom, he must leave a margin wide enough to enable him to write

93. Since Maran wrote in the Shulhan Arukh (32:29) that if

another person dictates the words to the scribe, the
scribe must repeat the words before writing them, it
implies that if the scribe reads the words from a written
text he does not have to articulate the words. In Yore
De’a (274:2), however, Maran ruled that the scribe must
say each word before writing it. The Magen Avraham
(32:42) resolved the contradiction simply, explaining that
the halakha in Yore De’a is about writing a Torah scroll,
and no one is perfectly fluent with the entire Torah.
Therefore, even though the scribe uses a written text he
must also say the words. In this Siman, the halakha is
talking about a scribe writing tefillin scrolls, and in this
case if the scribe is perfectly fluent in the text and he uses
a written text besides, he does not have to say the words.
The Halakha Berura (page 384) concurred with this
resolution.

The Bayit Hadash ruled that no matter what the
circumstances are, every scribe must say each word before
writing it. In this way, he sanctifies the words that he writes

with the sound that comes from his mouth. The Ko/ Yaakov
(32:159) recommended following this stringency. The
Halakha Berura (page 384) emphasized that although it is
ideal to follow that stringency, the basic halakha follows
Maran’s ruling that if the scribe is fluent with the text and
yet uses a written text, he does not need to say the words.

How to pronounce the words

When saying the words before writing them, the scribe
must pronounce them as they are spelled, not as they are
meant to be read. For example, the word otam is spelled anx
without a vav, and the scribe must say atam as it is spelled,
not otam as it is meant to be read. Before writing God’s
Name of 7”11, the scribe does not say it at all. He simply
declares, “T am about to write this Name for the sake of the
sanctity of the Name.” Some authorities ruled that the
scribe should spell the Name, saying, ““Yod, ke, vav, ke.”” See
the comments of the Piske Teshuvot (32:51), the Yeri'ot
Shelomo (Vol. 1, 7:6 and 7:7), and the Halakha Berura (page
385).
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the letters khaf sofit or nun sofit without the letters touching the bottom edge of the
parchment. (lllustration Ne19) No margin at all is necessary on the right side of the
parchment where he begins each line, or on the left end where he ends each line. He must
only make sure that no letter touches the edge of the parchment on any side, because the

halakha demands that each letter be surrounded by blank parchment (mukaf gevil).**

Space between
letters

114) There must be a hairsbreadth of space between each letter in each word.
(Tllustration Ne20) If the space is slightly wider than that, it is alright unless the

space is so wide that a child would say that there are two words instead of one.

Space between
words

115) The space between each word must be as wide as the letter yod according
to the size of the letters in this scroll. (Illustration Ne21) If the space is narrower

than this, it must be shown to a child. If he claims that there is only one word in

that place, it is not kosher.””

94. The custom of Ashkenazic scribes is to leave wider

margins on all four sides than the measurements
described here. See the Mishna Berura (32:140; 32:142)
and the Halakha Berura (page 385). The Kol Yaakov
(32:161) testified that the custom of Baghdad’s scribes was
as described here, since this is the ruling of Maran.

95. Repairing this scroll

If a child reads two words as one because the space
between them is too narrow, it might still be possible to
salvage the scroll. For example, if the scribe wrote the words
12 ¥ too close together and they appear to be 19%¥, a scribe
can carefully scrape away a bit from the left end of the
lamed and a bit from the right side of the kaf to widen the
space between them. He might also be able to add a bit of

ink to make the ayin closer to the lamed and the kaf closer to
the nun sofit. In this way, the space between the lamed and
kaf is emphasized more. These steps do not violate the rule
of shelo kesidran. If the child now recognizes that there are
two words, it is kosher.

If the space between two words is too narrow, but the
last letter of the first word is a sofit letter (Jy1R), some
Poskim ruled that the scroll is kosher since it is obvious that
the first word ends with that letter and the following letters
are another word. The Kol Yaakov ruled that one may rely
on this opinion if this problem occurs in tefillin scrolls or
mezuzah scrolls and the above strategies are insufficient.
The Halakha Berura (page 388) ruled stringently in this case,
that we may not rely on this opinion at all.



Beki’im Bahalacha 5

Margins in the Parchment - Siman 32

.712°N0 INR 7200 APnNAY gI0an 7IwR 95 DR RIIPY 12 0InNw R ,T12 PNy XY T
wn asbe my) LRITIPY IV 77A0 1R IR MDA D1PR YT PIwa nvab iR ar pirm

D) MNX MWD PO ,» NIYN 10 IS

XYW D*1DI077 A 2> gy ) L@ mmn TNW KPP T ,NINIWR PR IR ww mn JSRP

[0'PD 279 NN NHYW TP ,09W DY NN 195N TP Pro 1wn] L1 11 P'KP'I'?

bop PO 2Py 1P P pro men) LTTIVP NIX MWW RYR ,PI0DY PI0B 172 Y95 M m2aah PR a2 nnot P

For this case, the child must be one knows how to read words besides recognizing each
letter, but who does not understand the content of the verse he is shown. He should be
shown the line containing the doubtful word and asked to read the words from the end of
the line - the left end - to its beginning on the right.

Space between
lines

116) The space between one line of words and the line beneath it should be as
wide as one line, (Illustration Ne22) but the common custom to accept tefillin

scrolls regardless of how much or how little space is provided between the

lines.”®

Space between
verses

96. The Aharonim explained that this space between the

lines is necessary only in Torah scrolls. The Keset
Hasofer (Lishkat Hasofer 7:2) recommended taking care to
have this space between the lines in tefillin scrolls and
mezuzah scrolls as well. If the scribe does not leave this
much space between lines, he will be forced to shape
letters like kaf sofit or lamed shorter than the halakha
prescribes, or he will extend the top of the lamed where it
interferes with the shape of the letter above it.

97. The Rama (32:32) ruled that the space between two

verses should be a bit wider than the space between
words. The Magen Avraham (32:45) countered that it is
incorrect to do this, since the Talmud teaches (Kiddushin
30a) that we no longer know where each verse of the
Torah ends. Although it might help the person reading the
Torah if there are spaces signifying the end of each verse,

117) The space between two verses should not be any wider than the space
between two words, meaning the width of a letter yod.”’

the common custom is to leave a space no wider than the
space between two words.

The Piske Teshuvot 32:54) added that if someone wishes
to follow the ruling of the Rama, he must make sure that the
spaces he leaves between the verses are less than three letters
wide. This is because Rabbenu Tam ruled that a space as
wide as three letters signifies the end of a parasha, and it
would render the scroll not kosher according to Rabbenu
Tam. If such a space is found in a scroll that was already
written, it is kosher since we follow the opinion that the
space at the end of a parasha is at least nine letters long. If
someone leaves a space as long as nine letters between
verses, the scroll is not kosher. It can be repaired by
lengthening a letter to shorten the space, or by piercing the
blank space in the parchment with a needle. See above in
halakhot 86 and 87.






