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L

Garments left
lying on the
ground

118) If someone forgot to prepare any clothing for the week of Tish’a Be’Av, it is
possible to rely on those Poskim who ruled that if one leaves the garments lying on the
ground for an hour they may then be worn.133

Fresh hotel
linens

119) If someone checks into a hotel during the week of Tish’a Be’Av, he may sleep on
the fresh linens on the bed. If possible, he should put them down on the ground for a

short time, as suggested in the above halakha, and then put them back onto the bed. The guest
should inform the hotel management that he does not want room service to change his linens until
after Tish’a Be’Av. If the room service did change the linens despite his requesting that it not be
done, he may use the fresh linens.

A Jewish hotel owner may change the linens on the beds when guests leave the hotel and new
guests come to rent the room. The nature of most people is to consider it not hygienic to sleep on
the same sheet and pillowcase on which somebody else slept, and therefore people are exempt
from having to suffer such an inconvenience. Likewise, if someone comes to be a guest at a
friend’s house, it is permissible to make his bed with fresh linens during the week of Tish’a Be’Av
since it is unpleasant to sleep on linens used previously by someone else.134

loathe to wear it. If so, then this is no longer considered a

freshly laundered garment. (Rabbi Y.B.)

133. The sefer Lehem Hapanim (#376) cited Maharash of
Lublin who ruled that a mourner may wear laundered

clothes after they have been left laying on the ground. The
responsa Bet David Bistritz (#389:1) wrote that this same
leniency may be applied to the week of Tish’a Be’Av. On

the other hand, Harav Moshe Brandsdorfer (responsa
Kene Bosem Vol. III, #37) ruled that one should not rely
upon the leniency of the Lehem Hapanim regarding the
week of Tish’a Be’Av.

Maran the Rishon Letziyon (Hazon Ovadya, footnote
on page 232, ruled that since Rashi and the Rambam wrote
that there is no restriction against wearing freshly laundered

clothes at all, we can certainly rely upon the leniency of the

Lehem Hapanim when it is needed. Indeed, in Halikhot
Olam (Vol. II, footnote on page 140) Maran wrote that if
someone failed to prepare clothing before Shabbat Hazon

and he is a heavy perspirer who must change clothes daily, it
is possible to rely on the opinion of Rashi and Rambam that
there is no restriction against wearing freshly laundered
clothes. In the Hazon Ovadya, however, Maran offers this

alternative based on the Lehem Hapanim.

134. Maran the Rishon Letziyon (Hazon Ovadya page 232)
ruled according to the lenient opinion regarding this

since Rashi and the Rambam held that there is no
restriction at all against wearing freshly laundered clothes
or using freshly laundered linens during these days.
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L

Woman who
begins her
‘‘seven clean
days’’

120) When a woman begins her count of the seven ‘‘clean days’’ in advance of
immersing in a mikveh, she may change into freshly laundered underclothes even if it
is during the week of Tish’a Be’Av, or even on Tish’a Be’Av135 itself. She may change
her bed and spread clean linens on it as well. This is necessary for the mitzvah, and

therefore our Sages did not restrict this. If the woman has no clean undergarments to wear, she
may instruct a non-Jewish woman to launder them for her since it is for the sake of a mitzvah.

Freshly
laundered
tallit

121) It is permissible to put on a freshly laundered and crisply pressed tallit gadol
during the week of Tish’a Be’Av since it is worn for the sake of the mitzvah.

Ba’ale haberit 122) The three ba’ale haberit may wear their Shabbat clothes for the ceremony of the
circumcision even if it takes place during the week of Tish’a Be’Av, but they may not

wear freshly laundered and pressed clothing. If the circumcision takes place before Shabbat
Hazon, they may wear even brand-new clothing for the occasion. When the blessing of
sheheheyanu is recited at the ceremony, the ba’ale haberit should have in mind for this blessing to
thank God for the new clothing as well.

135. Maran the Rishon Letziyon (Hazon Ovadya,

footnote on page 233) cited the Bet Yosef who
ruled like the Or Zaru’a that a woman may put on clean
undergarments even during Tish’a Be’Av. Rama cited the

Sha’are Dura that although this is permissible during the
week of Tish’a Be’Av, it is forbidden on Tish’a Be’Av
itself. Nevertheless, the halakha is according to the ruling
of the Bet Yosef. The Mas’at Binyamin expressed his

amazement at Rama for ruling strictly in this matter since

the general rule is to follow the lenient opinion in all
matters pertaining to mourning. Although it appears
from the footnote in Hazon Ovadya on page 235 that

Maran is undecided about this halakha, he ruled clearly
to be lenient in this case on page 233, especially since the
general rule is to follow the lenient opinion in all matters
pertaining to mourning. (Rabbi Y.B.)
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L

Woman who
brings infant to
circumcision
ceremony

123) The woman who at the circumcision ceremony brings the infant to the father may
wear her Shabbat finery since she is fulfilling her portion of the mitzvah with this
action, but not freshly laundered clothing. She may also wear her jewelry, as long as
she maintains the high standards of Jewish modesty and sanctity.

Man who
hands infant
to sandak

Some Poskim ruled that the person who hands the infant to the sandak may not wear
his Shabbat clothes. They reasoned that the woman who brings the infant fulfills her
entire mitzvah in doing so, since a woman has no other part in the circumcision

ceremony, and therefore it is fitting that she wear Shabbat clothes. The man who hands the infant
to the sandak, however, is not fulfilling an entire mitzvah since the main mitzvah for a man is to
serve as sandak and not just to bring the infant. Other Poskim ruled that there is no difference
between this man and the woman regarding wearing Shabbat clothes; it is permitted to them both.
There is a halakhic basis to follow the lenient opinion.136

Ironing
clothes

124) It is permissible to iron clothing during the week of Tish’a Be’Av, as long as it is
not freshly laundered. Therefore, if someone wore a shirt, he may then iron it before

wearing it a second time.

Wearing
Shabbat finery
on Shabbat
Hazon

125) Everyone should dress in Shabbat finery on Shabbat Hazon just as on every other
Shabbat. This is the mitzvah of our Prophets – to honor Shabbat with fine, clean
clothes distinct from the clothes one wears on weekdays, as our Sages taught in

Shabbat 113a. This is the universal custom of Sefardic Jews.

136. Maran the Rishon Letziyon (Hazon Ovadya, footnote

on page 235) cited both these opinions and did not
express his own view. It appears from his words that if

the man wishes to be lenient there is a basis in the halakha

upon which he may rely. We asked Maran the Rishon Letzi-

yon about this and he agreed that this is so.
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L

Custom of
Ashkenazic
Jews

Among the Ashkenazic Jews, there are communities who follow the custom cited by
Rama (551:1) not to wear Shabbat finery on Shabbat Hazon and not to change
anything other than their undershirts.137 Even according to this custom, if a

circumcision takes place on Shabbat Hazon, the ba’ale haberit may wear Shabbat finery for the
ceremony and then they should remain wearing the Shabbat finery for the rest of the day.

Polishing
shoes

126) It is permissible to shine and polish one’s shoes on Friday in honor of Shabbat
Hazon just as one does on any other Friday.138 Ashkenazic Jews may do this as well.

137. Rabbenu David ben Zimra wrote in his responsa
(Vol. II, #693) that he never heard any report of

any Jewish community that has the custom to refrain
from wearing regular Shabbat finery on Shabbat Hazon.
He commented that he was pleased with this since such a

custom runs contrary to the halakha. We have a mitzvah
instituted by the Prophets to honor Shabbat with fine
garments and jewelry, as our Sages taught in Shabbat
113a. Someone who wears weekday clothing on Shabbat

demonstrates mourning on Shabbat and that is strictly
forbidden. He concluded, ‘‘Even if the Ashkenazic rabbis
practiced in such a manner, we shall continue to ignore

their practice since it is an affront to the honor of
Shabbat.’’

Maran Harav Yosef Karo commented as well in the Bet

Yosef (Siman 552) that the common custom is not to follow
the instructions of the Mordekhi (the source for the custom
not to wear Shabbat finery). Indeed, the universal custom of

Sefardic Jews has always been to wear Shabbat finery as
usual. See Harav Yehuda Ayash (Matte Yehuda Siman 552,
from Algiers), Mish’ha Dirvuta (Vol. II, Siman 552, from
Tunis), Ma’amar Mordekhai (552:1, from southern France),

Shulhan Gavo’ah (552:4, from Salonika, Greece), Mo’ed
Lekhol Hai (#10:15, from Smyrna, Turkey), the sefer Berit
Kehuna (ma’arekhet shin #12, also from Tunis), the Nehar

Mitzrayim (page 36a, from Egypt), the sefer Shetile Zetim
(Siman 551:3, from Yemen) and others.

Among the Ashkenazic Jews as well, Harav Yaakov of
Emden (Siddur, halakhot of ben hametzarim #10) testified

that his father, author of Hakham Tzevi, wore his Shabbat
finery even when Shabbat Hazon was 9 Av and that he
himself continues that practice. Harav Eliyahu of Vilna

(glosses on Shulhan Arukh #552:3) disagreed with the Rama
on this point, and the sefer Ma’ase Rav (#197) testified that
he wore Shabbat finery. The Haye Adam testified that the
Vilna community practiced according to the instructions of

Harav Eliyahu and they wear Shabbat finery. The Tosefet
Hayim (glosses on Haye Adam) commented that many other
Ashkenazic communities followed suit and treat Shabbat

Hazon with as much honor as any other Shabbat, even if it
is 9 Av.

138. It is likely that Maran the Rishon Letziyon wrote the

words ‘‘in honor of Shabbat Hazon’’ because this is
normally the case but that the act of polishing shoes is
permissible even without that reason. In his discussion in

Hazon Ovadya (page 210), it becomes clear that it is
permissible to shine shoes on any day of the week. Likewise,
a mourner within the first thirty days of his mourning may
polish his shoes. See Maran’s conclusion on page 216. It

may be that he mentioned ‘‘in honor of Shabbat Hazon’’
in deference to the custom of Ashkenazic Jews (and some
Sefardic communities) to refrain from laundering clothes

for all thirty days of mourning, teaching us that even they
may shine their shoes for the honor of Shabbat. (Rabbi Y.B.)
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L

Woman who
brings infant to
circumcision
ceremony

123) The woman who at the circumcision ceremony brings the infant to the father may
wear her Shabbat finery since she is fulfilling her portion of the mitzvah with this
action, but not freshly laundered clothing. She may also wear her jewelry, as long as
she maintains the high standards of Jewish modesty and sanctity.

Man who
hands infant
to sandak

Some Poskim ruled that the person who hands the infant to the sandak may not wear
his Shabbat clothes. They reasoned that the woman who brings the infant fulfills her
entire mitzvah in doing so, since a woman has no other part in the circumcision

ceremony, and therefore it is fitting that she wear Shabbat clothes. The man who hands the infant
to the sandak, however, is not fulfilling an entire mitzvah since the main mitzvah for a man is to
serve as sandak and not just to bring the infant. Other Poskim ruled that there is no difference
between this man and the woman regarding wearing Shabbat clothes; it is permitted to them both.
There is a halakhic basis to follow the lenient opinion.136

Ironing
clothes

124) It is permissible to iron clothing during the week of Tish’a Be’Av, as long as it is
not freshly laundered. Therefore, if someone wore a shirt, he may then iron it before

wearing it a second time.

Wearing
Shabbat finery
on Shabbat
Hazon

125) Everyone should dress in Shabbat finery on Shabbat Hazon just as on every other
Shabbat. This is the mitzvah of our Prophets – to honor Shabbat with fine, clean
clothes distinct from the clothes one wears on weekdays, as our Sages taught in

Shabbat 113a. This is the universal custom of Sefardic Jews.

136. Maran the Rishon Letziyon (Hazon Ovadya, footnote

on page 235) cited both these opinions and did not
express his own view. It appears from his words that if

the man wishes to be lenient there is a basis in the halakha

upon which he may rely. We asked Maran the Rishon Letzi-

yon about this and he agreed that this is so.
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L

Custom of
Ashkenazic
Jews

Among the Ashkenazic Jews, there are communities who follow the custom cited by
Rama (551:1) not to wear Shabbat finery on Shabbat Hazon and not to change
anything other than their undershirts.137 Even according to this custom, if a

circumcision takes place on Shabbat Hazon, the ba’ale haberit may wear Shabbat finery for the
ceremony and then they should remain wearing the Shabbat finery for the rest of the day.

Polishing
shoes

126) It is permissible to shine and polish one’s shoes on Friday in honor of Shabbat
Hazon just as one does on any other Friday.138 Ashkenazic Jews may do this as well.

137. Rabbenu David ben Zimra wrote in his responsa
(Vol. II, #693) that he never heard any report of

any Jewish community that has the custom to refrain
from wearing regular Shabbat finery on Shabbat Hazon.
He commented that he was pleased with this since such a

custom runs contrary to the halakha. We have a mitzvah
instituted by the Prophets to honor Shabbat with fine
garments and jewelry, as our Sages taught in Shabbat
113a. Someone who wears weekday clothing on Shabbat

demonstrates mourning on Shabbat and that is strictly
forbidden. He concluded, ‘‘Even if the Ashkenazic rabbis
practiced in such a manner, we shall continue to ignore

their practice since it is an affront to the honor of
Shabbat.’’

Maran Harav Yosef Karo commented as well in the Bet

Yosef (Siman 552) that the common custom is not to follow
the instructions of the Mordekhi (the source for the custom
not to wear Shabbat finery). Indeed, the universal custom of

Sefardic Jews has always been to wear Shabbat finery as
usual. See Harav Yehuda Ayash (Matte Yehuda Siman 552,
from Algiers), Mish’ha Dirvuta (Vol. II, Siman 552, from
Tunis), Ma’amar Mordekhai (552:1, from southern France),

Shulhan Gavo’ah (552:4, from Salonika, Greece), Mo’ed
Lekhol Hai (#10:15, from Smyrna, Turkey), the sefer Berit
Kehuna (ma’arekhet shin #12, also from Tunis), the Nehar

Mitzrayim (page 36a, from Egypt), the sefer Shetile Zetim
(Siman 551:3, from Yemen) and others.

Among the Ashkenazic Jews as well, Harav Yaakov of
Emden (Siddur, halakhot of ben hametzarim #10) testified

that his father, author of Hakham Tzevi, wore his Shabbat
finery even when Shabbat Hazon was 9 Av and that he
himself continues that practice. Harav Eliyahu of Vilna

(glosses on Shulhan Arukh #552:3) disagreed with the Rama
on this point, and the sefer Ma’ase Rav (#197) testified that
he wore Shabbat finery. The Haye Adam testified that the
Vilna community practiced according to the instructions of

Harav Eliyahu and they wear Shabbat finery. The Tosefet
Hayim (glosses on Haye Adam) commented that many other
Ashkenazic communities followed suit and treat Shabbat

Hazon with as much honor as any other Shabbat, even if it
is 9 Av.

138. It is likely that Maran the Rishon Letziyon wrote the

words ‘‘in honor of Shabbat Hazon’’ because this is
normally the case but that the act of polishing shoes is
permissible even without that reason. In his discussion in

Hazon Ovadya (page 210), it becomes clear that it is
permissible to shine shoes on any day of the week. Likewise,
a mourner within the first thirty days of his mourning may
polish his shoes. See Maran’s conclusion on page 216. It

may be that he mentioned ‘‘in honor of Shabbat Hazon’’
in deference to the custom of Ashkenazic Jews (and some
Sefardic communities) to refrain from laundering clothes

for all thirty days of mourning, teaching us that even they
may shine their shoes for the honor of Shabbat. (Rabbi Y.B.)

Laundering Clothes on the Week of Tish’a Be’Av - Siman 551211
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Washing
floors of house

127) Some people have a custom to refrain from washing the floors of their homes
throughout the Nine Days, but this practice is not halakhically correct. The custom of

Sefardic Jews is to permit one to wash the floors even with cleaning solutions throughout the Nine
Days. This is particularly important if there are infants in the house who crawl around on the
floor; they could, God forbid, become ill if they are exposed to dirt and grime. It certainly is
permissible to wash the floor on Friday before Shabbat Hazon in honor of Shabbat.

Laundering Clothes on the Week of Tish’a Be’Av - Siman 551 212

Preface Bathing on the Week of Tish’a Be’Av

the Talmud does not mention any rule prohibiting bathing during the days
preceding Tish’a Be’Av. On the contrary, the Talmud (Ta’anit 30a) implies that
it is permissible to bathe even on the day before the fast up until the time one
eats the final meal. The Maggid Mishne (Hilkhot Ta’anit 5:6) ruled explicitly
that it is permissible technically to bathe even on the day before Tish’a Be’Av.
Nevertheless, all Jewish communities accepted upon themselves the custom of
refraining from bathing on the days preceding Tish’a Be’Av, and we are
obligated to observe this time-honored custom. This is the ruling of the Arba’a
Turim (Siman 551). Our Sages taught (Nedarim 15a): If there are things that
are technically permitted but the people in your community have the custom to
treat them as forbidden, you may not permit them for yourselves.

Various communities established different customs regarding bathing during
these days. In sefer Haroke’ah (#312) it is written that Rabbenu Kelonimos of
Rome instructed the people to refrain from bathing starting from Rosh Hodesh
Av. This custom is cited as well in sefer Pardes Hagadol (#156), the Shibole
Haleket (#264), Harav Avi Ha’ezri (#882), the Or Zaru’a (Vol. II, #414) and
the Mordekhi at the end of Ta’anit. Because of this, the Maharil wrote
(responsa #15) that ‘‘the common custom forbids everyone from bathing his
entire body in warm water on Friday before Shabbat Hazon; he may wash his
hair, his face, his hands and his feet only, and he must use cold water. There
are those who are lenient, and if someone has the habit of washing his hair
with hot water every Friday all year long, they permit him to do the same on
this Friday as well.’’ This is cited by Rama. Rabbenu Shelomo Luria wrote that
although he does not appreciate this custom, it is an established custom and it
must be practiced. This is the common custom of all Ashkenazic Jews.

In contrast, the great Sefardic rabbis, including the Rambam (Hilkhot Ta’anit
5:6) ruled that there is no halakhic restriction against bathing the entire body in
hot water during the week of Tish’a Be’Av, but that the custom is not to visit
the bathhouse during that week and we are bound to observe this custom. This
means that the custom is to abstain from bathing in hot water, but that bathing
in cold water in permitted. Likewise, the Ramban wrote (sefer Torat Ha’adam,
page 81a) that the custom is not to visit the bathhouse during the week of
Tish’a Be’Av and it is forbidden to stray from our ancestors’ practices. This is
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