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Proper Position for Tefillin Shel Rosh - Siman 27
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Not below the
hairline

62) Since the position for the tefillin shel rosh begins at the front hairline, we
must take care that the front edge of the titura is positioned behind the hairline.

The entire bayit, including the titura, must be within the parameters described
in the previous halakha. Even if someone has long forelocks that cover a portion of his
forehead, he may not position any part of his tefillin on his forelocks lower than his
hairline. (Illustration No 64) It is best to position the tefillin a bit higher than the hairline, so
that even if it slips down it will still be in the proper position. (Illustration Ne 65) -

Unfortunately, many people are unaware of this halakha. They apparently have the
impression that it is sufficient for the back end of the bayit to be behind the hairline even if
the main section of the bayit is positioned below or in front of it. The Torah’s rule,

their tefillin between their eyes. Rather, we must position
the tefillin above the forehead where hair grows on the
head. The words “between your eyes” mean only that the
tefillin must be positioned exactly on the center of the
head, above the point between the eyes and not to the
right or left. The Talmud (Menahot 37b) derives this by
comparing the words Ty 12 appearing in this verse to
the words 02°°y 12 appearing in the verse (Devarim 14:1),
“o>Py P2 MR ™wn X2 — Do not make a bald spot
between your eyes.” Just as that verse refers to the part of
the head where hair grows, this verse likewise refers to
that part of the head.

Up to the “soft spot” in a newborn’s skull

The Talmud interprets the words Ty 12 to mean “on
the skull.” To be more specific, the Talmud explains that it
means the place where a newborn’s skull is soft. Rabbenu
Asher explained that the Talmud does not mean that the
tefillin must be placed high on the crown of the head. The
tefillin can be placed on the front of the head just above the
forehead, as explained in the previous paragraph. The
tefillin may be positioned anywhere behind the hairline as
long as it is in front of the soft spot of a newborn’s skull.
This concurs with the Talmud’s statement in Eruvin (95b),

“There is room on a person’s head to place two battim of
tefillin.”

The Bet Yosef (Siman 27) added that the Mordekhi and
Sefer Hateruma both concurred with Rabbenu Asher’s
interpretation. Rambam (Hilkhot Tefillin 4:1), however,
ruled: “We position it on the skull, at the hairline above the
person’s face. This is the spot where a newborn’s skull is
soft.”” This seems to disagree with Rabbenu Asher’s
interpretation that the “soft spot” is the back limit of the
area where the tefillin can be positioned. The Betr Yosef
therefore suggested that according to Rambam, the way to
wear two battim of tefillin together is side by side at the edge
of the hairline, and not one behind the other.

The Bet Yosef then suggested that Rambam did not
disagree with Rabbenu Asher at all. Rather, he interpreted
the words “where a newborn’s skull is soft” to mean
anywhere along the metopic suture between the two frontal
bones of the skull, which are not yet fused together at birth.
The Bet Yosef preferred this interpretation, since in this way
the Rishonim do not disagree with one another. Therefore,
in the Shulhan Arukh he wrote that the proper position for
tefillin shel rosh is behind the front hairline and back to the
soft spot of a newborn’s skull.
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however, is that the entire bayit must be positioned behindabove the hairline. Even if most
of the bayit is positioned correctly, if any small portion of the bayit or the titura is
positioned beyond the hairline, that person does not fulfill the mitzvah of wearing tefillin
shel ’iﬁih' (Tiustration Ne 66) The Talmudic principle of rubo kekhulo does not apply in this
case.

To remember the proper positions for one’s tefillin, Harav Akiva Eiger taught that they
must be placed bemakom se’ar, bebasar tafuwah, which means ‘““where hair grows, on the
bulge of the muscle” with the first phrase referring to refillin shel rosh and the second
phrase referring to tefillin shel yad. The initial letters of these words (bet shin bet tav) spell

the word beshabbat, so that we can remember these rules by the improbable statement:

“We can put on tefillin beshabbat only!”

183. Why not apply the principle of rubo kekhulo?

The halakhic principle of rubo kekhulo applies to many
areas of halakha. For example, the mitzvah of kosher
slaughter is to cut through the animal’s trachea and
esophagus. If the slaughterer cut through at least 51% of
the trachea and esophagus, it is considered as if he cut all
the way through them and the animal is kosher. Also, if the
judges on a rabbinical court disagree on a ruling, the
majority opinion is as binding as a unanimous decision.
Indeed, there are some Poskim who ruled that the same
applies to tefillin — as long as most of the bayit is in the
correct position the person fulfills the mitzvah as if the bayit
was entirely in the correct position. Most Aharonim,
however, ruled otherwise, but they did not explain why.
The Shevile David (27:4) stated specifically that the concept
of rubo kekhulo does not apply to tefillin, but without
offerning any explanation. The Ben Ish Hai (parashat Haye
Sara halakha 1) related that he explained in his Mikabtze'el
why the concept of rubo kekhulo does not apply to tefillin,
but apparently that section of that volume has been lost. See
also the Or Letziyon (Vol. 11, page 281), responsa Yabia
Omer (Vol. I, #2), and responsa Yehave Da’at (Vol. V, #3).
For more on the subject of rubo kekhulo, see below in the
footnotes to Siman 32:186 and 33:12.

The Mishmeret Hayim (Vol. 1, page 19) asserted that the
concept of rubo kekhulo can be applied when each part is

significant in and of itself. For example, each judge’s
decision is considered a ruling. Therefore, when a majority
of the judges concur, they overwhelm the minority and it is
considered a unanimous ruling. Each millimeter of flesh cut
with the slaughterer’s knife is considered an act of
“slaughtering,” and therefore when he has cut through
most of the trachea all his acts of slicing count together and
it is as if he has cut all the way through it. Regarding the
mitzvah of tefillin, however, the bayit is indivisible; part of a
bayit is not tefillin at all. Therefore, even if most of the bayit
is in the correct position, the tefillin are not in the correct
position unless the entire bayit is within the prescribed
space. If most of the bayit is in the correct position but some
of it is not, it is the same as having the tefillin entirely in the
incorrect position.

The Piske Teshuvot (27:18) asserted that there are some
authorities who claim that there is a basis to justify the
practice of allowing part of the bayit to sit on the forehead
below the hairline, and in footnotes 164 and 165 he testified
that this was the practice of a number of prominent Hassidic
leaders. He concluded that it is best to follow the stringent
opinion nonetheless. According to the discussion brought
here, however, there is no room for leniency even if it would
be proven that some famous tzaddik was not careful in
positioning his tefillin.
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As above 63) Anyone who positions his refillin shel rosh on his forehead below his
hairline does not fulfill the mitzvah of tefillin. Furthermore, he will be punished
for demonstrating that he has Karaite beliefs. (Illustration Ne 66) Anyone
possessing a lofty soul who notices others wearing tefillin on their foreheads will make
sure to explain to them the importance of positioning it correctly, and to make them
understand that otherwise they will not fulfill the mitzvah.'®* Furthermore, if they recite a
blessing when putting on the tefillin shel rosh and then position it on their foreheads, they
are guilty of reciting the blessing in vain. If someone wears his tefillin shel rosh on his
forehead, it is the same as leaving it in the kuracha.'®

For all these reasons, the Hesed La’alafim insisted that it is imperative for us to teach
people how to wear their tefillin correctly if we see them wearing the tefillin shel rosh on
their foreheads. Unfortunately, many unlearned people do not realize how important this
is, and they believe that it does not matter exactly where the tefillin are positioned. If we
are aware of the halakha and see people who are not, it is our responsibility to teach them.

What’s more, after correcting this mistake and pushing the tefillin up above the
hairline, it is only a matter of time until it slips down again since the loop of the strap tied
around their heads is probably too large. Therefore, when correcting these people, it is
necessary to take the time to shorten the loop so that they will be able to fulfill the
mitzvah properly from this moment on.'®® If the person pointing out the error does not

184. The Mishna Berura (27:33) asserted that anyone who
is not careful to position his tefillin correctly on his

head is guilty of not fulfilling the mitzvah of tefillin shel

rosh altogether. See below in the footnote to Siman 37:2.

185. If someone’s tefillin slip out of place, he must restore

it to the correct position immediately. It is not
necessary to repeat the blessing, however. Above, in
Siman 25:63, it is explained that this is based on the

principle of safek berakhot lehakel. Of course, Sefardic
Jews do not recite a separate blessing on the tefillin shel
rosh anyway, unless they have no tefillin shel yad
available. This was explained above in Siman 26:1).

186. For the readers’ convenience, an illustrated guide for

shortening the loop of the strap appears in Kuntras
Tif’eret Yisrael (#134), published as an appendix to the
Yalkut Yosef Soferim English Edition.
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know how to adjust the size of the loop, he must at least advise his fellow worshipper to
seek someone who does and ask him to adjust it for him.

More than anyone else, it is the responsibility of the community’s rabbi or other
rabbinical figure to make this halakha known and to correct it wherever necessary.

Balding heads  04) If someone has grown bald or if his hairline has receded, this does not affect
the correct position of his tefillin shel rosh. It still should be positioned behind
his original hairline. (Illustration Ne 67) Even if someone is completely bald, there

is a visible difference between the skin of his forehead and that of his hairless scalp.

Whenever someone is in doubt where his hairline is exactly, he should position his tefillin a

bit higher to make sure that it is positioned correctly. After all, this is a question of Torah

law, and we must remove any doubts that we are fulfilling the mitzvah. Technically, there
is room on a person’s head for two [very small] battim of tefillin shel rosh.

Someone 65) Even if someone was born bald and he never grew hair on his head, he
vimow b should still position his tefillin shel rosh on his head as if he had hair like

everyone else. The proper position is determined by the head’s structure, not by
the existence of hair.

Haronthe  06) If someone has hair growing on his forehead below the hairline of most
people, he must ignore that hair when determining the proper position for his
tefillin shel rosh. The proper position is definitely on top of his head and not on
his forehead despite the hair growing there.

forehead






