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50) Albert and Ezra were putting on tefillin at the same time, and Albert
suggested that Ezra recite the blessing out loud on behalf of them both. Ezra
complied, Albert responded Amen and they both began tightening the straps of
their tefillin shel yad and winding them around their arms.

Suddenly, Ezra spoke before putting on his tefillin shel rosh. He now must recite an
additional blessing before he puts it on. Albert, however, does not need to recite an
additional blessing since he did not speak. Although some Poskim ruled that both men
must recite an additional blessing in this case, we follow the principle of safek berakhot
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by interrupting with speech [the blessing of lehani'ah]
between his tefillin shel yad and tefillin shel rosh. The
Artzot Hahayim disagreed, explaining that this is just like
someone who put on a tallit katan without a blessing and
then recited a blessing to put on his tallit gadol. That
blessing covers his tallit katan as well, as the Shulhan
Arukh ruled (8:10). In this case as well, when he recites
the blessing of lehani’ah before putting on his tefillin shel
rosh, that blessing covers his fefillin shel yad as well.
Therefore, there is no basis for reciting an additional
blessing.

This ruling is correct for Sefardic Jews who do not
normally recite any blessing when putting on the tefillin shel
rosh. For Ashkenazic Jews who always recite a second
blessing when putting on the tefillin shel rosh, the correct
procedure in this case would be to recite both blessings of
lehani’ah and al mitzvat tefillin when putting on the zefillin
shel rosh. No additional [third] blessing is necessary to
rectify the interruption.

72. The Aharonim debated this halakha. According to the

Hikre Lev, when Ezra interrupted by speaking, he
created a problem for Albert as well. Albert depended on
Ezra’s blessing, and once Ezra invalidated the blessing’s
ability to cover the tefillin shel rosh, it is invalidated for
Albert as well. The Ber Oved (page 47a, #40), however,

ruled that once Albert listened to the blessing and
responded Amen, it is as if he had recited his own
blessing. In fact, even if had listened but not responded
Amen, it still would count for Albert as if he had recited
his own blessing. That is the meaning of the halakhic
principle of shome’a ka’'one — the person who listens is
identical to someone who speaks. Therefore, although
Ezra spoke and needs to recite an additional blessing,
Albert does not need to since he did not speak. The Peri
Megadim and the Zekhor le’Avraham concurred with the
ruling of the Bet Oved. The responsa Lev Hayim (Vol. 11,
#8), however, refuted the Ber Oved’s ruling.

Regarding a case of someone who recited the blessing of
hamotzi on behalf of a group eating together, the Mishna
Berura (167:43) ruled that if he spoke before tasting the
bread, his blessing is invalidated for the entire group. The
Petah Hadevir (167:5) discussed this issue at length, but did
not come to a definite conclusion.

The Ben Ish Hai (parashat Emor halakha 16) ruled that
if the person who recited hamotzi spoke before eating, he
must repeat the blessing but the others do not. This is
likewise the ruling of the Sede Hemed and Maran the
Rishon Letziyon (responsa Yabia Omer Vol. VIII, footnote
to #24; Halikhot Olam Vol. 1, page 348), based on the
principle of safek berakhot lehakel. See the Yalkut Yosef
Berakhot English Edition Vol. 1, 167:26.
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Now, if Ezra had not spoken but Albert did, Albert needs to recite an additional
blessing before putting on his tefillin shel rosh. Although Ezra, who is the person who
actually recited the first blessing, did not make any interruption, Albert must rectify his
own error by reciting a second blessing. This is the halakha even if Ezra completed putting
on his tefillin shel rosh before Albert spoke.”

51) Even when someone puts on tefillin without reciting any blessings, it is still
forbidden to interrupt between the tefillin shel yad and the tefillin shel rosh. For
example, if someone took off his tefillin for some reason, intending to put them
back on shortly afterward, he does not repeat the blessing when putting them back on.
Even so, he must not interrupt while putting them on. The same applies when putting on
tefillin “‘of Rabbenu Tam.” The reason for this is that the Torah states <77 %y nX% 72 m
Py 172 112191 — It shall be for you a sign on your arm and a reminder between your eyes.”
This wording suggests that the act of putting on a set of tefillin should be performed as
one continuous act.
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73. In the Yosef Berakhot English Edition Vol. 1, 167:25, it

is explained that according to the Roke’ah, if one
person recited the blessing of hamotzi on behalf of a
group and ate bread without interruption, then even if
someone in the group speaks before tasting the bread he
will not have to repeat the blessing. Maran in the Bet
Yosef disagreed, claiming that the fact that the person
who recited the blessing did not interrupt will not help
those who did interrupt by speaking. The responsa Rav
Pe’alim and Maran the Rishon Letziyon (in Halikhot
Olam) ruled according to the Roke’al’s opinion, based on
the principle of safek berakhot lehakel.

It follows, therefore, that if Albert spoke, he should still
be able to rely on Ezra, who put on his tefillin shel rosh
without interruption. The Halakha Berura (page 49),

however, ruled that the two cases are not identical, and in
this case Albert will need to recite an additional blessing.
There is a strong argument in favor of the Halakha Berura’s
ruling. In this case, there are two arguments to say that
Albert must recite an additional blessing. First of all, the
halakha might follow the Rama’s ruling that one must
always recite a second blessing to put on tefillin shel rosh.
Second, perhaps the halakha regarding the blessing of
hamotzi is that the person who spoke must repeat the
blessing, following Maran’s ruling. Since Maran ruled that
an additional blessing is necessary, this double argument
should be sufficient to rule stringently in this case. See the
footnote to HaKeter’s edition of Yafe Lalev (Siman 158,
footnote 21).
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Began a 52) Since Sefardic Jews do not normally recite a separate blessing when putting
Deing on the zefillin shel rosh, if someone forgot and began to recite such a blessing,

saying 7 X 7112, he should not change those words into a verse by concluding
with the words Tpn *37m2. If he would do so, he would then be guilty of interrupting
between his tefillin shel yad and tefillin shel rosh, and he would be obligated to recite the
blessing of al mitzvat tefillin anyway. Therefore, he should simply continue, completing
the blessing of al mitzvat tefillin and putting on his tefillin shel rosh, which is the correct

procedure for putting on tefillin according to many Poskim.

74. The Ben Ish Hai explained that reciting the verse of

Lamedeni Hukekha is not at all connected to the
mitzvah of tefillin and therefore it is considered an
interruption. By simply continuing and completing the
blessing, the person at least fulfills the mitzvah correctly
according to some Poskim. Normally, a Sefardic Jew who
recites a second blessing when putting on his tefillin shel
rosh is considered to be guilty of reciting a blessing in
vain. In this case, however, he has no choice but to recite
the blessing of al mitzvat tefillin one way or the other.
Therefore, the best choice is to recite the blessing
straightaway.

The same issue arises for a Sefardic cantor who began to
recite the blessing of sheheheyanu for the mitzvah of blowing
the shofar on the second day of Rosh Hashanah, realizing
his error after reciting the words ' anx 2. This was
discussed in Yalkut Yosef Yamim Nora’im English Edition
(footnote to Siman 585:6) and the conclusion of that
discussion is similar to that of this halakha — the cantor
should simply complete the blessing and rely on the
Ashkenazic Poskim.

The Ben Ish Hai stated that ““if he would say lamedeni
hukekha it would constitute an interruption. This implies
that if the person would have said only barukh or barukh
Atta, it would not constitute an interruption. This is difficult
to understand, for as explained above, even one word

74

constitutes an interruption. [Most likely, the Ben Ish Hai
meant that even if he would complete the verse, it would not
help the situation since it would still be an interruption.]

Alternatively, it is possible to reconcile this according to
a concept cited the Yalkut Yosef Yamim Nora’im English
Edition (footnote to Siman 582:48): Harav Shelomo Zalman
Auerbach is cited asserting that simply speaking words is
not an interruption unless those words demonstrate that the
speaker’s mind has wandered off the subject. In this case,
since the person recited the words barukh Atta intending to
begin a blessing for the mitzvah of tefillin, he has not taken
his mind off the subject and it would not be considered an
interruption.

We can compare this to someone who recited the
blessing of hamotzi and then said, ”Bring me some salt,”
before biting his bread, and then the others retorted, “There
is salt right in front of you on the table. Although his
interruption was totally unnecessary and unwarranted, it
does not constitute an interruption since he thought it was
necessary. In this case as well, since this person thought that
he needed a second blessing for putting on his tefillin, the
words barukh Atta that he uttered are not considered an
interruption. Once he adds the words lamedeni hukekha,
however, his purpose is to avoid being guilty of reciting a
blessing in vain, which is a different subject altogether. That
is considered a bona fide interruption.






