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security deposit. It is permissible, however, to deposit a tallit with a non-Jew for a short
. 254
time.

3) It is forbidden to employ a non-Jew to deliver tzitzit strands to others unless
the tzitzit are wrapped in a double-sealed package. This is the rule whenever
employing a non-Jewish messenger to deliver something that, if switched for
something else, would cause a transgression of a Torah prohibition. In this case, if kosher
tzitzit strands are more expensive than plain cords, the non-Jew stands to gain by
switching the kosher tzitzit for other cords. If the non-Jew would not gain anything by
switching them, there would be no reason to suspect him of switching them [and it would
be permissible to send them with this messenger even if the package is not sealed].

Whenever it is forbidden to send tzitzit with a non-Jewish messenger, it is likewise
forbidden to send them with a Jewish messenger if there is reason to suspect that he might
switch the tzitzit for his own gain.

In contemporary times, no one uses tzitzit strands for any purpose other than for the
mitzvah of tzitzit. Therefore, there is no reason to suspect that a non-Jewish messenger
would switch them. It is permissible to send tzitzit strands through the regular mail service
or other delivery service even without a double-sealed package.>>

Non-Jew
delivering
tzitzit

non-Jew to examine a tallit to figure out how tzitzit are
made since he might then create disguises to enable non-
Jews to attack Jews, or he might make a fake tallit and use it
for the purposes of “harlot.”

the case would have to be where the Jew wrongfully sold the
tzitzit to the non-Jewish merchant.

254. The Nimuke Yosef, cited in the Bet Yosef, ruled that it
is forbidden to deposit a tallit in a non-Jew’s hands.
The Kaf Hahayim Sofer (20:13) added that it is forbidden

. Teaching a non-Jew how to make tzitzit
to lend a tallit to a non-Jew as well. Although the reason g

of “harlot” might not apply to such a case, the reason of
safety certainly does apply, and therefore it is forbidden.

For a short time

The Nimuke Yosef stated that it is permissible to deposit
a tallit with a non-Jew if it is only for a short time. The Kaf'
Hahayim Sofer (20:14) ruled that it is forbidden to allow a

The Halakha Berura (page 391) deduced from the Kaf
Hahayim that it is forbidden to teach a non-Jew how to tie
tzitzit tassels onto a tallit.

255. This is the ruling of the Piske Teshuvot (20:3). His ad-
ditional comment about kashruth certification, how-
ever, is not understood.
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Finding an 4) If someone finds a tallit with tzitzit attached to it strewn in the street, he may
onnerless assume that the tzitzit are kosher. Likewise, if he finds it deposited in a

collection of genizah items he may assume that they are kosher.?*° If someone
finds a set of eight-ply tzitzit strands, meaning three strands of equal length and a fourth
strand considerably longer so that it can be coiled around the others to form the anaf and
still be long enough to to form the gedil along with the others, as described above in Siman

11:24, he may likewise assume that they are kosher and use them for the mitzvah.>*’

256. This is the ruling of the Mishna Berura (20:5) based on

the Aharonim. See the comment of the Kaf Hahayim
(20:17). Of course, this halakha applies only if there is no
distinguishing mark on the tallit, so that the finder may
keep it for himself instead of attempting to find the person
who lost it. this is unusual, since a used tallit almost always
has some distinguishing mark by which its owner can prove
that it is his. Even so, the Piske Teshuvot (20:2) cited the
Pit’he Hoshen ruling that even when the finder must attempt
to locate the tallit’s owner, he may use the tallit in the mean-
time, based on the principle that a person is pleased to have
others perform mitzvot with his property. If he fails to
locate the owner after making a reasonable attempt, he
may then use the tallit as his own, but he must mark in

his records that he found a tallit with this description, along
with the date and location of the find.

In the geniza collection box

If someone finds a tallit that another person had
deposited in geniza, and he finds that the tallit still has all
its tzitzit tassels and it is not torn, he may take it and use it.
We may assume that anyone who places an item in geniza
has forfeited his rights as owner of that item. Of course, if
the tallit is filthy it should not be used in that condition, as
explained above in Siman 9:16.

257. This is the halakha only if there is no distinguishing
mark on the tzitzit strands. If there is, it is necessary
to attempt to locate their owner.
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Using Tzitzit for Other Purposes

Status of 1) Tzitzit tassels have the status of tashmishe mitzvah, an item used specifically
trit for fulfilling a mitzvah. Therefore, it is forbidden to treat them disrespectfully

or to use them for any mundane purpose such as tying up another item.?*® This
is forbidden even while no one is wearing the tzitzit, and even at night when there is no
mitzvah of tzitzit.>*” It is likewise forbidden to use a tallit gadol for a mundane purpose
other than wearing it to fulfill the mitzvah of tzitzit. It does not matter whether or not that
other use demonstrates contempt for the tallit; it is forbidden in either case.

Tzitzit tassels are tashmishe mitzvah, but they are not tashmishe kedusha. Every mitzvah
item possesses a certain degree of inherent sanctity and it hallows the person who
performs it. Tashmishe kedusha are items such as Torah scrolls and tefillin, in which a Jew
has instilled a high degree of sanctity by inscribing God’s Name in them.

Since tzitzit do not have the status of tashmishe kedusha, there is room for leniency to
use a tallit katan for a mundane purpose as long as that use does not show contempt for

258. This halakha is taken from the Ben Ish Hai (parashat pose afterward as long as it is still fit for use for the
Lekh Lekha halakha 19) and Mikabtze’el (ibid. hala- mitzvah for the following Sukkot.
kha 26), based on the Shulhan Arukh (21:1).

The Magen Avraham, cited in the Bi'ur Halakha,
259. This is the ruling of the Aharonim, cited in the Mishna  differentiated between the mitzvot of sukkah and tzitzit.

Berura (21:4). As long as the tzitzit strands are at- Once the festival of Sukkot is over, it becomes permissible
tached to a tallit no one may use them for any other pur- to use the materials from which the sukkah was constructed
pose, whether or not he is wearing the tallit, and even at for other purposes even though they will still be fit for use
night. Likewise, it is forbidden to use a shofar for a mun- for the following Sukkot. Tzitzit tassels, however, may not
dane purpose even on days other than Rosh Hashanah. be used for other purposes at night even though the mitzvah
The same rule applies to a /ulav that was used for the mitz- of tzitzit does not apply at that time, since the mitzvah of

vah on Sukkot; it may not be used for any mundane pur- tzitzit can be performed every day of the year.
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the tallit. In fact, the rallit katan may be used even while someone is wearing it.*® This will

be demonstrated in the following halakhot.

Wiping
eyeglasses

260. The Olat Tamid, cited in the Mishna Berura (21:12)
ruled that it is permissible to use a tallit gadol for
other purposes as long as that usage does not demonstrate
contempt for the mitzvah. He pointed out that the
Shulhan Arukh forbids using the tzitzit themselves for any
other purpose, but not the tallit. The Ture Zahav, however,
ruled that it is forbidden to use a tallit gadol for any mun-
dane purpose, and the Peri Megadim concurred, explaining
that a tallit gadol is designated for prayers and therefore it
gains the same status as the tzitzit. It is permissible to use
a tallit katan for mundane purposes, even while the tzitzit
are attached to it, as long as the usage does not express con-
tempt for the mitzvah. For this reason, it is permissible to
wear a tallit katan while sleeping overnight [even according
to Rambam].
The Kaf Hahayim Sofer (21:10) ruled that since we wear
a tallit katan strictly in order to fulfill the mitzvah of tzitzit,
it has the same status as a tallit gadol and therefore we must
not use it for any mundane purpose. The Halakha Berura
(page 397), however, discounted this stringency. Since the
Olat Tamid ruled leniently even for a rallit gadol and the
Peri Megadim ruled leniently at least for a tallit katan, we
may rely on this lenient position in practice.

261. The act of cleaning one’s eyeglasses does not show

contempt for the cloth used for this purpose. Many
people have the habit of cleaning them on their shirts, and
this does not show that they have contempt for their shirts.
According to the rules explained above in halakha 1, it
should be forbidden to use a tallit gadol for this purpose

but permissible to use a rallit katan. According to the Kaf

Hahayim cited in the previous footnote, however, it is for-
bidden to use either tallit for this purpose.

Harav Yosef Shalom Elyashiv (Kovetz Teshuvot Vol. I,
#3) ruled that it is permissible to clean one’s eyeglasses with
one’s tallit katan since people often use their garments for
this purpose. Harav Shelomo Zalman Auerbach (Halikhot
Shelomo Tefilla ch. 3, footnote 10) disagreed, ruling that it is

2) It is forbidden to use one’s tallit gadol to wipe one’s eyeglasses clean, but one
may use one’s tallit katan for that purpose.”®’

forbidden to use either a tallit gadol or a tallit katan. He
pointed out that the Kaf Hahayim ruled stringently regard-
ing a tallit katan, unlike the Mishna Berura. If this halakha
is one example of the debate between the Mishna Berura and
the Kaf Hahayim, we may follow the lenient opinion, as
explained in the previous halakha.

Harav Eliyahu David Rabinowitz-Teumim testified
(Nefesh David #67): ©“1 wear eyeglasses regularly and they
constantly get fogged up by my breath. I permit myself to
wipe them dry with my tallit gadol or tallit katan, but only
when I am in the middle of my Torah studies. When
engaged in other activities, I make sure not to use my tallit
for anything mundane.” We see from this that the Rav
would not use his tallit katan for mundane purposes, but it
could be that this was his personal stringency and that he
would not have ruled stringently for others.

The Yalkut Yosef (21:4) ruled that it is permissible to use
either a tallit katan or tallit gadol for wiping one’s
eyeglasses, basing this ruling on that of Harav Elyashiv.
However, Rav Elyashiv permitted this only with the tallit
katan, not with the tallit gadol. 1t is apparent from the
Mishna Berura that it is forbidden to use a rallit gadol for
any mundane purpose, even if it does not display contempt
for the mitzvah.

Mopping one’s perspiration

The Ma'ase Ish (Vol. I, page 74) cites the Hazon Ish
ruling that it is permissible to use a tallit katan to wipe the
sweat from one’s brow. Harav Hayim Kanyevski explained
that his uncle did not consider such an activity to be one
that demonstrates contempt for the mitzvah. This can be
compared to Rav Elyashiv’s ruling about wiping eyeglasses
— since people do not mind using their regular garments to
wipe away their sweat, this activity does not demonstrate
contempt for the mitzvah.

The Piske Teshuvot (page 194), however, ruled that it is
forbidden to use either a rallit gadol or tallit katan to wipe
one’s sweat. As his source, he cited the Mekor Hayim (21:2).




