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must not recite a blessing over the tallit. If it is a brand-new tallit, however, he may recite

the blessing of sheheheyanu.

Attaching
tzitzit at night

, . , .2
ta’ase velo min he’asui.*>

Sheets and Blankets

Blankets

9) It is perfectly permissible to attach tzitzit to a garment at night even though
there is no obligation to wear tzitzit at night. This does not violate the rule of

10) Blankets are exempt from tzitzit even though they are four-cornered, since

blankets are made for nighttime use. Even though people sometimes remain
covered with the blankets during the first part of the morning, there is still no obligation
to attach tzitzit to them. (Illustration No99) Nevertheless, if someone has a woolen blanket
and rounds one of its corners to ensure that it could not possibly be obligated to have

tzitzit attached, he will receive a special blessing from Heaven.

239. See above in Siman 10 (preface to halakha 14) for a

definition of the principle of ta’ase velo min he’asui.
One would think that because of this principle, tzitzit tassels
that are attached to a four-cornered garment during the
night would be disqualified. After all, according to
Rambam, at the time that the tzitzit are being attached to
the garmenet (during the night), it is exempt from the mitz-
vah. In the morning when the garment becomes obligated,
the tzitzit are already in place, making this sound like a clas-
sic example of ta’ase velo min he’asui. The Peri Megadim
(Mishbetzot Zahav 18:1), however, ruled that this is not
the case, because nothing needs to be done once the tassels
are attached in order to render the garment obligated in the
mitzvah of tzitzit. All we need to do is wait until morning,
and therefore this is considered a ‘“‘garment obligated in
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the mitzvah of tzitzit” even though it is exempt at the mo-
ment. In contrast, if someone attached tzitzit to a three-cor-
nered garment and then fashioned it into a four-cornered
garment, the tzitzit that had been attached to it are disqual-
ified because of ta’ase velo min he’asui. The Bikkure Yaakov
(Tosefet Bikkurim 625:4) concurred with this distinction. See
more about this in responsa Yabia Omer (Vol. VIII, #3).

240. Rambam and Rabbenu Asher

Rabbenu Asher (Hilkhot Trzitzit) wrote that bedsheets
are exempt from tzitzit even though people sometimes
remained covered in bed during the morning, since their
main use is during the night. The Arba’a Turim repeated
this. This fits in well with Rabbenu Asher’s ruling that
nighttime garments are exempt from tzitzit even when they
are used during the day, as explained in the preface to this
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Siman. Bedsheets and blankets are not to be considered
garments that are used both during the day and the night.

Rambam’s ruling, however, is that it depends only on
when the garment is being worn. A daytime garment is
exempt from tzitzit during the night, and a nighttime
garment is obligated in tzitzit if worn during the day.
According to this it would seem that bedsheets should need
tzitzit if they are used during the day. Indeed, Maran in the
Bet Yosef cited the Hagahot Maimoniyot (Hilkhot Tzitzit
3:7) ruling that if bedsheets are used during the morning
there is an obligation to attach tzitzit to them, and testifying
that this was the practice of Rabbenu Eliyahu. This is
likewise the ruling of Sefer Yere'im (#401). Maran coun-
tered that the common custom is not to bother to attach
tzitzit to any bedsheets, whether the textile is wool or linen,
and that no halakhic authority ever complained about this
practice. Therefore, he ruled in the Shulhan Arukh (18:2)
that bedsheets are exempt from tzitzit even if people
continue sleeping with them during the morning.

Why are blankets exempt?

Since Maran asserted in the Ber Yosef that Rambam’s
interpretation of the halakha is paramount, it seems difficult
to understand why we do not need to attach tzitzit to
bedsheets used during the day. The Magen Avraham (18:3)
explained it based on the ruling of the Mordekhi (Menahot
#941). After citing the Sifii stating that Torah obligates us
to attach tzitzit to “your garment,” but not to your bedding,
he explained that the Torah demands tzitzit on garments
that a person actually wears or in which he wraps himself,
but bedsheets simply cover the person. The person in bed is
not considered to be wearing the sheet or blanket covering
him. If Rambam agreed with this, then he would likewise
rule that bedsheets are exempt from the mitzvah of tzitzit
even when used during the day. However, the Magen
Avraham pointed out that the Tosafot (Menahot 41a)
ruled that a cloth used to cover a person is the same as a
garment that a person wears, and both are obligated to have
tzitzit attached. In fact, they ruled that even a bottom sheet
needs to have tzitzit attached, and certainly one used to
cover a person. Therefore, there is still reason for stringency
in the matter.

The Eliya Rabba (18:4) testified that he found a
handwritten gloss explaining that if a garment’s initial use
is for the nighttime, the garment is exempt from tzitzit even
if people continue to wear it in the morning. It is still
considered a nighttime garment that is excluded from the
mitzvah even according to Rambam, since it was put on
during the night to be worn during the night. If this is the
reason, the Kaf Hahayim Sofer (18:17) pointed out, then if
someone would climb into bed during the day he would be
obligated to attach tzitzit to the sheets and blankets.

In practice

The Magen Avraham ruled that in practice one should
cut off one of the four corners and make it round. In this
way the sheet or blanket will be exempt from tzitzit without
question. The Mishna Berura (18:8) deduced from the

Magen Avraham that this stringency applies only to a
woolen sheet or blanket, but not to one made of any other
textile, even linen. This distinction, the Peri Megadim
explained, is based on the fact that according to Maran
garments made of other textiles are not obligated by the
Torah to have tzitzit attached. Even if they are obligated by
the Torah, it could be that the halakha follows the opinion
of Rabbenu Asher or that of the Mordekhi exempting
bedsheets. Although our Sages instituted a rule obligating
garments of all textiles, we still have at least one basis for
leniency. The distinction drawn by the Mishna Berura is
likewise the final opinion of the Ben Ish Hai (parashat Lekh
Lekha halakha 17) and the Kaf Hahayim Sofer (18:17).

Maran, however, testified that the common custom is
not to attach tzitzit to any bedsheets or blankets, even those
made of wool or linen, and that no Poskim complained that
this is incorrect. Apparently, the custom assumes that
Rambam agreed with the Mordekhi regarding sheets and
blankets, or that he agreed with the distinction cited by the
Eliya Rabba. In any case, there is a safek sefeka to be lenient
even regarding woolen blankets. The Ben Ish Hai and Kaf
Hahayim argued that we should not rely on such a safek
sefeka since we can easily avoid any doubts by rounding one
of the corners. They agreed that this is not necessary for
sheets and blankets made of other textiles.

Does Maran agree that one should not rely on a safek
sefeka when the problem can be avoided without too much
bother or expense? Maran the Rishon Letziyon (responsa
Yabia Omer Vol. V, Y.D. #3) demonstrated that according
to Maran one may rely on a safek sefeka even when it is
possible to determine one of the doubts. Likewise, in
responsa Yabia Omer (Vol. VII, #47) he demonstrated
that according to Maran one may rely on a safek sefeka
even when the issue is one that will become resolved
automatically within a reasonable time (davar sheyesh lo
matirin). Nevertheless, we have no direct proof for a case
where the problem can be resolved by employing a method
to avoid the issue, such as rounding a corner of one’s sheets
and blankets.

Perhaps this case can be compared to the ruling in
responsa Yabia Omer (Vol. 11, Y.D. #9:6) that one may rely
on the principle of safek deRabbanan lekula even if the issue
can be avoided without undue hardship. See more on this
issue in responsa Hazon Ovadya (Vol. 1, #13, page 13) and
responsa Yehave Da’at (Vol. VI, page 64) and responsa
Hazon Ovadya (Vol. 11, page 754). On the other hand,
Maran the Rishon Letziyon occasionally ruled (7Tahorat
Habayit Vol. 1, page 90), regarding a stringency instituted
by our Sages, that one should observe the stringency since it
poses only a minor difficulty.

One might argue that although the Ben Ish Hai
considered it a simple thing to round a corner of one’s
blankets, it is not at all a minor thing in today’s world.
Nowadays, people are raised to have everything just so, and
if a housewife would be asked to make her linens and
blankets asymmetrical she is likely to protest loudly.
Therefore, we might be able to consider it to be a major
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Throw
blankets

11) People often use a woolen throw blankets or an afghan to wrap up for extra
warmth while sitting at home during the day. Therefore, one should make sure

to round at least one of its corners. This stringency is recommended even for such

blankets made of other textiles.>*!

inconvenience that justifies relying on the lenient opinion.
Actually, we have three bases for leniency: a) Perhaps the
halakha follows the opinion of Rabbenu Asher; b) Perhaps
the Mordekhi’s argument is correct; ¢) Perhaps the Eliya
Rabba’s argument is correct. Since Maran testified that the
custom is to be lenient even with woolen blankets, we can
certainly rely on this combination.

Supporting this, the Mor Uktzi'a wrote that no one
follows the stringency of the Magen Avraham. The Eshel
Avraham Butchatch likewise ruled leniently, stating that it is
an act of extra piety to be stringent in this matter. The
Arukh Hashulhan (18:8) and the responsa Hit orerut Teshuva
(Vol. 1, #9) both ruled leniently, with the latter offering a
justification — unlike other garments, a sheet or blanket is
not worn with two corners in front of the wearer and two
behind him. The Hazon Ish (O.H. 3:36) ruled that there is a
sound basis in the halakha for leniency. The Piske Teshuvot
(18, footnote 86) added another possible argument for
leniency - the sheet or blanket cannot be considered a
garment if it is far too large to be worn as a garment.

Quilt covers

There is no basis to round the corners of a quilt cover,
since the cover is not considered a garment whatsoever; it is
simply a cover for the quilt inside it. This is similar to the
Magen Avraham’s ruling (10:5, cited above in Siman 9:5)
regarding a piece of textile that is attached to a leather
garment. The Piske Teshuvot (page 122, footnote 89)
pointed out that if the quilt cover is meant to be used by
itself without the quilt when the weather is warmer, then the
cover has the status of a garment.

Down comforters

The Halakha Berura (page 376) suggested a basis for
leniency for down comforters since the principal part is the
down filling. The cloth cover is simply a means of holding
the down together. Although one could argue whether or
not this is true, one may be lenient since the cover is almost
always a textile other than wool. The Piske Teshuvot (page

122) added that the corners of a comforter are not well-
defined and probably do not qualify as real corners.

Synthetic textiles

Sheets and blankets made of synthetic textiles have an
additional basis for leniency. According to most Poskim,
material made of synthetic textiles does not have the status
of a garment and therefore is exempt from tzitzit, as
explained above in Siman 9:6.

241. Throw blankets

If someone has a blanket that he generally uses to cover
himself during the day, even Rabbenu Asher would agree
that it is obligated to have tzitzit attached. The basis for
leniency forwarded by the Eliya Rabba (cited in the previous
footnote) does not apply in this case either since the blanket
is used for midday relaxation. The only basis for leniency in
this case is that forwarded by the Mordekhi. Therefore, if
the blanket is made of wool and it therefore might be
obligated by the Torah to have tzitzit attached, we are
obligated to be stringent based on the principle of safek
de’Orayta lehumra. 1f it is made of other textiles, there is a
stronger basis for leniency, but the Ben Ish Hai ruled that
one should not rely on this leniency since it is possible to
round one corner of the blanket. As mentioned in the
previous footnote, it appears from the rulings of Maran the
Rishon Letziyon that one may be lenient in such a case.

The Dinim Vehanhagot of the Hazon Ish (O.H. 2:16)
testifies that the Hazon Ish made sure to round a corner of
the blankets that he used during the day. The responsa
Hit’orerut Teshuva (Vol. I, #9) likewise ruled to be stringent
about throw blankets used during the day. Thus, if someone
keeps a bed in his office that he uses for daytime naps, he
must make sure to round a corner of any woolen blankets
he uses on that bed. The same applies to high-school
yeshivah students who are provided beds for daytime naps.
If the blankets are made of other textiles, however, they may
rely on the safek sefeka described in the above footnote for
leniency.




Beki’im Bahalacha 3

183 Time for Tzitzit - Siman 18

ny maen spos) LINRM MWIWD AR ,PNIDION NAR 230 XYW Ypnb wr ,awnn Yy 0071w 7o L2

[Nyw my N2 125N ,30p

70 71997 70 102 YR IRINIW *D31 ,NP¥OXM WD LIPNIWW MY nya vhY mann 7o LAY

AR AY

X3 7T AT o moso el AW 1292 7AW NYON 72 POWN MW DUROXT DY TR nrn T
N2 97 Y SMp e Pro Nl .DWY A 127 .(nwn mdy NN MpT M) TRRT 71 0TIP DT AYWwd

NPT WWD N%OX¥a quYNaY YR W7 L onmayy oanmny op mown oove 1) PRI DY tovw my i

(M2 MN ¥7Aywa N movn ow mp»l LINWT TI1Y IR

12) There is a strong basis for leniency to use bottom sheets without rounding
any of the corners, even if they are made of wool.**?

Bottom sheets

13) A barber cape is exempt from having tzitzit attached, as explained above in
Siman 10:13.

Barber cape

Time for Tzitzit

14) It is permissible to recite the blessing over one’s tallit in the morning once
there is enough daylight to distinguish between the tekhelet strands and the
white strands. This is about one seasonal hour before sunrise, or twelve
seasonal minutes after the break of dawn. This is the custom practiced in
Yerushalayim.>*® In case someone is hard-pressed for time because he must hurry to
work, he can recite the blessing and put on his tallit six minutes after the break of dawn.

At first light

242. Bottom sheets are not used to cover one’s body at all;

they are simply spread underneath the person who
wishes to sit or lay on the bed. The Mishna Berura (18:8)
stated that according to some Poskim, such an item is con-
sidered a garment and is obligated to have tzitzit attached.
The Hazon Ish (O.H. 3:36), however, asserted that all
Poskim agree that such a sheet is exempt from tzitzit. The
Tosafot, upon which the Mishna Berura based his assump-
tion that there is room for stringency, meant only that if
someone spreads a regular garment beneath him instead
of wrapping himself in it as people normally do, then he
must still attach tzitzit to that garment. An item used exclu-
sively to be spread under someone sitting or lying down, like
a sheet, is definitely exempt. This is likewise the opinion of
the Halakha Berura (page 375) and the Piske Teshuvot (page
122). Therefore, even if it a woolen sheet it is definitely ex-
empt from tzitzit.

243. The moment of dawn is seventy-two seasonal minutes

before sunrise. The time defined as “when someone
can distinguish between the tekhelet strands and the white
strands” is about one seasonal hour before sunrise.
Rambam (Hilkhot Tzitzit 3:8) ruled: ““One is allowed to re-
cite the blessing on one’s tzitzit in the morning once there is
enough daylight to distinguish between the rekhelet strands
and the white strands.” Maran commented in the Bet Yosef
(18:3) that this is not found anywhere in the Talmud, but
that apparently Rambam equated this with the time given
in Berakhot 9b as the earliest time one may perform the
mitzvah of reciting the Shema. The time of “when there is
enough daylight to distinguish between the tekhelet strands
and the white strands” is the same as the time “when there is
enough daylight to recognize a casual acquaintance at a dis-
tance of four cubits.”




