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Wearing Several Tallitot - Siman 8
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One blessing
for two
garments

44) If someone owns several four-cornered garments, but he recited the blessing
intending to wear only one of them, he must repeat the blessing if he changes

his mind and wishes to wear another one or more. This is the halakha even if he
did not interrupt at all after reciting the first blessing. The blessing that he recited cannot
possibly cover the other garments since he had no intention of wearing the other garments

at the time he recited it.*’

New blessing
for new tallit

45) If someone put on a tallit without examining its tzitzit strands, and later on
he discovered that they were damaged and invalidated, he must recite a second

blessing to put on another tallit. This is because at the time he recited the first
blessing he had no intention of putting on any other tallit.

45. This is the ruling of the Shulhan Arukh (8:12).

If someone had no particular intentions

According to the Mishna Berura (8:30), if someone
normally wears only one four-cornered garment and he
recited the blessing with no particular intentions, we must
assume that he intended to wear only one garment. If he
then decides to put on another garment he must repeat the
blessing. One blessing counts for both garments only if the
person consciously intended to wear both before he recited
the blessing.

Someone who normally wears only one four-cornered garment

The Halakha Berura (page 172), however, ruled that if
someone has several four-cornered garments laid out in
front of him and he recites the blessing with no particular
intentions, he must not repeat it if he decides afterward to
put on more than one garment. This ruling is based on the
principle of safek berakhot lehakel. 1f the garments were not
laid out before him, however, he definitely would need to
repeat the blessing to put on a second garment. It is best in
such a case to engage in some other activity until the idea of
putting on the other garments is forgotten, and then to go

back to them and repeat the blessing to put them on. As
explained in the previous footnote, it is permissible to create
a situation that necessitates an extra blessing in order to
extract oneself from a halakhic dispute.

Someone who normally wears several four-cornered garments

If this person recited the blessing with no particular
intentions, put one garment on and now wishes to put on
more, he certainly does not need to repeat the blessing. It is
as if he had specific intentions for the blessing to cover all
the garments that he puts on. The Mishna Berura would
agree to this as well, as he mentioned in the Bi'ur Halakha.

If this person had three four-cornered garments to put
on, and before he put them all on someone brought him an
additional four-cornered garment, he does not need to recite
another blessing to put on the fourth garment. Actually, the
Aharonim debated this halakha, but the Halakha Berura
(page 171) ruled that since some Poskim ruled that no other
blessing is necessary he must not repeat the blessing. As in
the previous cases, he recommended engaging in another
activity until the person forgets about putting on the extra
garment. Then, he can come back to it and recite a second
blessing and put it on.
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If someone recited a blessing to put on a tallit, but before he had a chance to put it on
someone else came over and took it away from him, giving him a different tallit to put on,
he must recite the blessing a second time to put on the second tallit. When he recited the
blessing the first time, he had no intention for that blessing to cover the second tallit.

46) The Poskim debated the halakha for someone who recited a blessing over
his tallit katan at home and had intentions for the blessing to cover his tallit
gadol that he will put on when he arrives in the synagogue. Some ruled that the
walk between his home and the synagogue constitutes too great an interruption [even if he
does not interrupt with speech], and therefore he must recite a second blessing for the tallit
gadol. Others ruled that his first blessing can still cover the tallit gadol despite the
interruption.

In practice, we must follow the principle of safek berakhot lehakel and he must not
repeat the blessing unless he engages in other activities until he forgets about putting on
the tallit gadol. After that, he may recite the blessing a second time.

It is best to avoid this situation and specifically intend for the blessing recited at home
not to cover the tallit gadol. Then, there is no question that when he arrives in the
synagogue he may recite a second blessing for the tallit gadol. 1t is permissible to create a
situation requiring an extra blessing in order to avoid halakhic doubts.*®

Walking to
shul is an
interruption

46. The Shulhan Arukh (8:13) states: “If someone recites a

blessing on his tallit katan and then goes to the synago-
gue planning to put on his rallit gadol, he must recite the
blessing again for the tallit gadol. The walk from his home
to the synagogue is too much of an interruption for the first
blessing to still count. If he prays at home, and he did not
speak or engage in other activities since the time he recited
the first blessing, he does not have to repeat it.”

This means that although this person specifically
intended for the first blessing to cover his rallit gadol and

he immediately set out for the synagogue with this in mind,
he still has to repeat the blessing. The act of walking from
home to the synagogue is in itself an interruption.

The Aharonim (Magen Avraham, Eliva Rabba, and
others listed in the Mishna Berura 8:33) disagreed with
this ruling. They claimed that the act of walking from one
building to another is not considered an interruption. They
nevertheless ruled that this person must repeat the blessing
in the synagogue because a blessing is effective only in the
location where it was recited. Once someone changes his
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Taking Off a Tallit and Putting It On Again

Taking off a
tallit for a
short time

47) If someone takes off his tallit, but he intends to put it back on soon, he does
not need to repeat the blessing for the tallit unless he remained without it for at

least half an hour. If he puts it back on within half an hour, he must not repeat

the blessing even if he had used the rest room while he was not wearing it.

location, his first blessing cannot count in another location,
and even if he returns to his first location it can no longer
count.

The Mishna Berura (8:34) then cited the Haye Adam
explaining that according to some Poskim changing one’s
location is not at all an interruption. Therefore, he
concluded that this person must not recite a second blessing
for his tallit gadol unless his home is a long distance from
the synagogue. Sefardic Jews follow the principle of safek
berakhot lehakel even when it runs counter to the rulings of
Maran. If so, we must likewise refrain from reciting a
second blessing in the situation depicted above. The Kaf
Hahayim Sofer (8:50, cited in the Halakha Berura page 175)
recommended that people specifically have intentions when
reciting the blessing at home that it should not count for the
tallit they will put on in the synagogue. Then it will be
perfectly alright to recite a second blessing in the synagogue.
It is permissible to create a situation that necessitates
reciting a blessing that could possibly have been avoided,
if it is in order to circumvent a situation where the Poskim
debate what to do. This principle is explained in the Yalkut
Yosef Berakhot III, Siman 215:21.

47. Taking off a tallit while intending to put it back on soon

The Arba’a Turim (Siman 8) stated that there is a
halakhic doubt regarding someone who takes off a tallit in
order to go to a rest room: When he puts the tallit back on,
must he repeat the blessing? Perhaps this can be compared
to the halakha regarding tefillin. The Talmud states that
each time a person adjusts the position of his tefillin he must
recite the blessing. That is, if someone discovers that the
tefillin have moved out of place and he moves them back
into the correct position, he must repeat the blessing for the
tefillin. In this case, the tallit did not simply move out of
place; it was taken off completely. Certainly, it seems, it will
be necessary to repeat the blessing.

On the other hand, it could be that the case of the tefillin
is worse since the person never intended for his tefillin to
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move from the correct position. It happened without him
realizing it, and so his first act of wearing tefillin has ended.
When he adjusts the tefillin back to their proper position, it
is a new act of putting on the tefillin and therefore a new
blessing is warranted. In the case we are discussing,
however, the person has every intention of putting the tallit
back on soon after he takes it off. Therefore, it is likely that
a second blessing is not needed. The Arba’a Turim
concluded that in his perspective, it is more likely that a
second blessing is not needed.

Maran in the Bet Yosef (8:14) stated that there seems to
be a clear proof to resolve this issue in the Talmud (Sukkah
46a): “Rava’s practice was to rise early in the morning, use a
rest room, wash his hands, put on his tefillin and recite the
blessing. Later in the day, if he needed to use a rest room
again, he would [take off his tefillin and go to the rest room
and] afterward wash his hands, put on his tefillin and recite
the blessing again.” In this case, Rava took off his tefillin
intending to put them back on after he used the rest room,
and still he repeated the blessing when he put his tefillin
back on. The same should apply to taking off and putting
on a tallit. Indeed, this is the ruling of the Shibole Haleket.

Rama (Darkhe Moshe 8:6) refuted this proof. We cannot
learn the halakha for a tallit from the halakha for tefillin. It
is forbidden to wear tefillin while in a rest room, and
therefore entering a rest room is an interruption from the
mitzvah of tefillin even though the person intended to put
them back on as soon as he can. Therefore, he must repeat
the blessing. If he takes them off when the halakha does not
require it, and he intends to put them back on soon
afterward, it is not considered an interruption and he would
not need to repeat the blessing. Regarding a tallit, it is
technically permissible to continue wearing it even while
inside a rest room. If someone chooses to take it off to go to
the rest room and intends to put it back on soon afterward,
he will not need to repeat the blessing since he did not create
a genuine interruption.




