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Therefore, if someone has no way to perform the mitzvah of the morning netillat
vadayim other than by dipping his hands in a bowl of water, he should do so. He may then
recite blessings and the Shema, and he may pray. Nevertheless, he may not recite the

blessing of al netillat yadayim, based on the principle of safek berakhot lehake

Dipping hands
in a river

1.164

15) If someone has no utensil with which to perform the morning netillat
vadayim, he may dip his hands three times in a river, lake or mikveh, but he

may not recite the blessing of al netillat yadayim. If he manages to get a utensil
later, he should repeat the mitzvah.'®®

164. Obtained water and a container afterward

If someone performed the morning netillat yadayim by
dipping his hands in a bowl of water, he should repeat the
mitzvah in the proper manner when he obtains a container
and fresh water. He may not recite the blessing at this time,
however, unless a very short time has passed since he
performed the mitzvah the first time. See above in the
footnote to halakha 12. This concurs with the ruling of the
Halakha Berura (page 79).

Dipping the hands into three bowls of water

Maran in the Shulhan Arukh (4:11) wrote that he is
unsure whether or not it is possible to fulfill the mitzvah of
the morning netillat yadayim if someone has three bowls of
water and he dipped [both] his hands [together] into each of
them. The Halakha Berura (page 79) commented that
according to the Zohar and the kabbalists, it is not possible
to dispel the harmful forces from one’s hands in this
manner; one must pour water on them from a container.
According to the Poskim, however, dipping into water can
also dispel the harmful forces. Therefore, if someone has no
other choice, he may perform the mitzvah by dipping his
hands in three bowls, and then he may recite the Shema and
pray. He may not, however, recite the blessing of a/ netillat
yadayim. If he afterward has the opportunity to perform the
mitzvah in the proper manner he should do so, but he may
not recite the blessing unless a very short time has passed
since he first performed the mitzvah.

165. Some Poskim ruled that if someone dipped his hands
in the current of a river three times, this is not suffi-
cient to dispel the harmful forces from his hands. This is
so although the river’s water runs downstream and the
water into which he dips his hands the second time is not
the same water into which he dipped them the first time,
and the water into which he dips them the third time is like-
wise different than the first two times. The same applies if he
dips his hands three times into a mikveh, into a running
spring or into snow. All these options are no better than
dipping one’s hands into three bowls of water, discussed
in the previous halakha. Other Poskim, however, ruled
that in these cases one can successfully dispel the harmful
forces from his hands. The Halakha Berura (page 80) ruled
that if someone has no other option he should perform the
mitzvah in this manner, but he must not recite the blessing,
based on the principle of safek berakhot lehakel. Even
though there are multiple reasons to permit reciting the bles-
sing, the principle of safek berakhot lehakel still applies.

Dipping hands into snow

The Yalkut Yosef (page 308) wrote that according to
some Poskim it is possible to dispel the harmful forces by
dipping one’s hands three times into snow. Other Poskim
ruled that this is sufficient to permit the person to pray but
it is insufficient to dispel the harmful forces. Therefore, in a
situation when no liquid water is available, one may dip
one’s hands into snow three times before praying, but one
may not recite the blessing of al netillat yadayim.
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Very hot
water

16) Technically, it is permissible to use scalding hot water for the mitzvah of the
morning netillat yadayim, but one may not recite the blessing of al netillat

vadayim in such a case, based on the principle of safek berakhot lehakel. 1t is
best to postpone performing netillat yadayim until the water has cooled somewhat. Then,

one may perform netillat yadayim and recite the blessing.

Water taken
from a
restroom

166

17) It is best to avoid using water that had been in a restroom for the mitzvah
of the morning netillat yadayim. If no other water is available, however, one

may be lenient in this matter, especially in the case of modern Western-society

166. 1In the Yalkut Yosef Berakhot English Edition Vol. 1
(160:24), it was explained that regarding the mitzvah
of netillat yadayim in preparation for eating bread the
Poskim debated whether or not one may use scalding hot
water, and that Maran ruled that it is permissible.
Therefore, the halakha is that one may use very hot water
for that mitzvah and one may recite the blessing of a/ netillat
yadayim. This ruling follows the principle that we may be le-
nient whenever a doubt arises regarding the mitzvah of netillat
yadayim. In that case, since the halakha is that the mitzvah is
valid, it follows that one may recite the blessing as well.

Regarding the mitzvah of the morning netillat yadayim,
the Yalkut Yosef (footnote on page 316) stated that the
principle of ruling leniently whenever a doubt arises does
not apply. Therefore, the situation remains in doubt, and no
blessing may be recited. No explanation is given for
differentiating between the rules for one mitzvah and
those for the other.

The difference might be explained as follows: Regarding
the mitzvah of netillat yadayim to eat bread, the rule is that
even if we have a doubt whether the water used is qualified
for purifying one’s hands or if there is enough water, once
the mitzvah has been done the person may eat bread. We
treat the situation as if the mitzvah was definitely fulfilled
properly. Once we have established that the person’s hands
have been properly purified, it follows that he may likewise
recite the blessing for purifying his hands.

This concept applies likewise to the mitzvah of eruv
tavshilin or eruv tehumin. The halakha requires that the
mitzvah be performed during the day, before the Yom Tov
or Shabbat begins. If someone performs the eruv during ben
hashemashot, which might be before Yom Tov and might be

during Yom Tov, the halakha is that we may assume it was
before Yom Tov and the eruv is valid. Because of this, the
person performing an eruv during ben hashemashot must
recite the blessing for the mitzvah. Here also, the eruv is
considered valid and permits the person to cook on Yom
Tov for Shabbat or to go the extra distance that an eruv
tehumin permits. Since this eruv is just as valid as one
performed properly during the daytime, it calls for the
blessing to be recited.

Regarding the mitzvah of the morning netillat yadayim,
however, there is no such determining factor. Although we
assume that the mitzvah is fulfilled, it makes no practical
difference since that ruling does not permit any acts that
would have been otherwise been forbidden. Hence, as far as
we are concerned, it remains in doubt whether he has
fulfilled the mitzvah. Therefore, the person must not recite
the blessing as if he is certain that he is fulfilling the mitzvah.

Maran ruled in the Shulhan Arukh that all those forms
of water that are disqualified for the mitzvah of netillat
vadayim before eating bread are nevertheless qualified for
washing hands in preparation for praying. One must not
recite the blessing, however, if one used such water for the
mitzvah of the morning netillat yadayim, since some Poskim
ruled that the mitzvah is not fulfilled.

If one is unsure whether or not the water is qualified,
there is a safek sefeka: perhaps it is qualified for the mitzvah
of netillat yadayim for eating bread, and even if it is not,
perhaps it is still qualified for the mitzvah of the morning
netillat yadayim. Nevertheless, the Yalkut Yosef (page 317)
asserted that even when there is a safek sefeka to say that
one has fulfilled the mitzvah correctly, one may not recite
the blessing. This matter needs more research.
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restrooms. This was explained in the Yalkut Yosef Berakhot English Edition (160:32). In
this case, one must recite the blessing of al netillat yadayim after performing the mitzvah
with this water.'®’

Some Poskim ruled that if someone passed away in the immediate
neighborhood, it is forbidden to use any water in containers that had
prepared for netillat yadayim [just like it is forbidden to drink water stored in
containers in that neighborhood]. If someone disregarded this rule and used the water for
netillat yadayim, he may assume that he has fulfilled the mitzvah. Technically, the
problem with this water is that it is dangerous to drink it, but there should not be anything

In the vicinity
of a death

wrong with using it for netillat yadayim.

Water stored
under a bed

18) If water was placed under a bed and someone slept on that bed, it is best to
avoid drinking that water or using it for the mitzvah of the morning netillat

vadayim. If no other water is available, it may be used and one may recite the
blessing of al netillat yadayim.'®® See the Yalkut Yosef Berakhot English Edition (footnote

to 160:32).

167. The Od Yosef Hai (parashat Toledot halakha 6) ruled

that one should not use water that had been in a re-
stroom for the mitzvah of the morning netillat yadayim since
that water comes from a contaminated domain. Maran the
Rishon Letziyon (responsa Yabia Omer Vol. 111, #1:10) re-
futed that ruling, but the Kaf Hahayim Sofer (4:11) still in-
sisted that no blessing may be recited, based on the principle
of safek berakhot lehakel. The Halakha Berura (page 61) re-
futed this and ruled that one may recite the blessing as well.
This concurs with the rule cited in the previous footnote that
if the Poskim debated whether or not something (water or a
container) may be used for netillat yadayim in preparation
for a meal, we always follow the lenient opinion regarding
the morning netillat yadayim and one may even recite the
blessing of al netillat yadayim after performing the mitzvah
with that water or container.

It could be that the Kaf Hahayim would agree regarding
water that had been in modern Western-society restrooms,
since some Poskim ruled that they do not have the status of
an ordinary restroom. Besides, it may be that the Kaf
Hahayim is referring only to water that was placed in the
restroom for the purpose of cleaning one’s skin after
defecating, but other water that happened to be brought
into the restroom may be used.

168. Maran the Rishon Letziyon (responsa Yabia Omer

Vol. I, Y.D. #9) explained this subject at great
length. The Halakha Berura (Vol. 1, page 62) ruled that
one may recite the blessing if one used this water for the
morning netillat yadayim, and he ruled (Vol. VIII page
68) the same regarding the mitzvah of netillat yadayim
for eating bread.






