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pryinginhot ~ 10) If no towel is available, one may dry the hands with a hot-air hand-drying
o machine. See the Yalkut Yosef Berakhot English Edition (Vol. 1, 158:32).

when washing  11) As written above in halakha 8, if someone’s hand is wrapped in bandages
one hand or a cast he must perform netillat yadayim on the one hand available. Even in
such a case he is to recite the blessing of al netillat yadayim. See the Yalkut
Yosef Berakhot English Edition (Vol. 1, 158:18, 24, and 161:27).
If someone sleeps with gloves on his hands, he still must perform netillat yadayim upon
waking up in the morning, but in this case he must not recite the blessing of al netillat
yadayim. See below in halakha 49.

The Container and the Water

compared to ~ 12) Ideally, all the rules that apply to netillat yadayim before eating bread
;ZZZ;‘,’,” wr should be observed for the morning netillat yadayim as well. That is, the water
bread should be poured from a container by a person, the container should be free of
holes and cracks, the water itself must be fresh and unused, and it must have the normal
appearance of water. See the Yalkut Yosef Berakhot English Edition Siman 160 for these

halakhot. According to some Poskim, these details are not essential for the morning

wet. The Kaf Hahayim Sofer (4:8) testified that the same is yadayim before drying the hands. Besides, this is the
clearly stated in the prayer book of Harav Shalom Mizrahi common custom. Nevertheless, those people who postpone
Sharabi. reciting the blessing until they arrive in the synagogue has a

Based on this and following the ruling of Harav David ~ sound basis for their practice. One may rely on this if there
ben Zimra (Vol I, #222), Maran the Rishon Letziyon is an odor of human waste in one’s home. See more about
concluded that it is best to recite the blessing of al netillat this in responsa Yabia Omer (Vol. IX, #85:1).
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netillat yadayim, and one can fulfill the mitzvah even without a container or with water
that would be unfit for netillat yadayim before eating bread. Nevertheless, in these cases
one must not recite the blessing of al netillat yadayim, based on the principle of safek

berakhot lehakel."%

162. The Rama ruled (gloss to 4:7) that the mitzvah of the

morning netillat yadayim can be fulfilled without hav-
ing a person pour the water on one’s hands and even if the
water is not poured from a container. According to this, one
may perform the mitzvah by holding one’s hands under a
running faucet. Harav Yaakov of Emden (Mor Uktzi'a)
warned, however, that one must not recite the blessing if
performing the mitzvah in such a manner. He asserted
that one may recite the blessing only if one performed the
mitzvah in a manner that would be acceptable in prepara-
tion for eating bread.

It might be that Rav Yaakov compared this to the
halakha stated by Maran in the Shulhan Arukh (4:1): “Any
water, even if it is disqualified from use for netillat yadayim
in preparation for eating bread, is nevertheless good enough
for washing one’s hands in preparation for prayers. There
are those (Rabbenu Aharon Halevi) who ruled that one may
not recite a blessing for washing hands with such water,
however.”

The Peri Tzaddik (page 74a) and the Ma'amar
Mordekhai (4:3) explained that according to the second
opinion cited by Maran no blessing at all is recited. The
Levush and Magen Avraham, however, explained that it
means that one cannot recite the blessing of al netillat
yadayim but it is still possible to recite the blessing of a/
nekiyut yadayim. The Kaf Hahayim Sofer ruled according to
the first, stringent opinion based on the principle of safek
berakhot lehakel. We can assume that the same applies to
someone who performs the morning netillat yadayim with-
out pouring water from a container, or without a person
pouring the water on his hands — no blessing may be recited.

However, this seems to be contradicted by Maran
himself, since he wrote (4:7): “It is commendable to take
care to perform the morning netillat yadayim with all the
stringencies of netillat yadayim in preparation for eating
bread.” Apparently, Maran’s opinion is that it is commend-
able to be stringent in these details, but if someone did not
follow these stringencies he may still recite the blessing of a/
netillat yadayim.

It must be that if someone uses disqualified water it is
worse than performing the mitzvah without a proper
container, and in that case he may not recite the blessing.
As long as he uses the right type of water, however, then
even if he performs the mitzvah without a person pouring
the water and without it being poured from a container he
mavy still recite the blessing. In the Bet Yosef, Maran pointed
out that Rabbenu Asher, Rabbenu Nissim and the
Mordekhi all ruled that it is not necessary to pour the
water from a container for the morning retillat yadayim.
The Rashba (responsa #191) and Rabbenu David
Abudarham, however, ruled that one must pour the water
from a container.

Maran the Rishon Letziyon (responsa Yabia Omer Vol.
IX, #109:11) wrote that even if Maran ruled according to
Rabbenu Asher regarding this, we must take the opinion of
Harav Yaakov of Emden into account. This is because the
Arukh Hashulhan (4:10) wrote that Maran’s leniency seems
untenable in the face of Rambam who ruled that the
mitzvah of the morning netillat yadayim is equal in all
aspects to that of netillat yadayim in preparation for bread.
This concurs with the Rashba, adding weight against those
who ruled that it is not necessary to pour the water from a
container.

The Ru’ah Hayim Palachi (5:5) likewise ruled that if
someone performed netillat yadayim without pouring water
from a container onto his hands he may not recite the
blessing. Although Maran ruled that one may recite it, the
principle of safek berakhot lehakel overrides Maran’s
rulings. Maran the Rishon Letziyon expressed great surprise
at finding that the Or Letziyon ruled that one may recite the
blessing even though one performed the mitzvah without
pouring water from a container.

It is obvious from the discussion of Maran the Rishon
Letziyon that the same reservation applies if someone
performed the morning netillat yadayim with water that is
disqualified for netillat yadayim for eating bread — he may
not recite the blessing. After all, he maintained that this is
a more serious problem than that of pouring the water
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13) If someone has no container available for the morning netillat yadayim, he
may perform the mitzvah by placing his hands under the running faucet three
times alternately. In such a case he must not recite the blessing of al netillat
yadayim.'®

Under a
running faucet

14) It is not possible to dispel the harmful forces from one’s hands by dipping
them into a bowl of water, even if one repeated the action several times. Once
the hands are dipped into the water, the water is contaminated and can no
longer be used for the morning netillat yadayim. Nevertheless, the water can still be used
later on to cleanse a person’s hands in preparation for reciting the Shema or to pray, at
least according to the Talmud and the Poskim. According to the Zohar, however, the
water is disqualified for these purposes as well. The kabbalists ruled that it is forbidden to
recite any blessing after touching such contaminated water, and it is certainly forbidden to

Dipping hands
in a bowl

pray after touching it.

without a container. This is likewise the ruling of the
Yalkut Yosef (footnote on page 304) and the Halakha
Berura (page 61).

Repeating the mitzvah in the proper manner

If someone performed the mitzvah of the morning
netillat yadayim without using a container or using
disqualified water, can he repeat the mitzvah later in the
proper manner and then recite the blessing of al netillat
yadayim? Logic dictates that since he fulfilled the mitzvah
the first time according to some Rishonim and Poskim, it is
no longer possible to recite the blessing later on.
Nevertheless, if he performed the second netillat yadayim
immediately after the first one, he certainly should be able
to recite the blessing. The blessing he recites now would
count for either his first netillat yadayim according to some
Poskim or for his second one according to other Poskim.
As explained above, it is possible to recite the blessing for

the morning netillat yadayim even after drying one’s hands
and even if one has changed locations. This is the ruling of
the Halakha Berura (page 61). If a considerable time has
passed since the first act of netillat yadayim, however, it is
no longer possible to recite the blessing when performing it
the second time.

163. This is the ruling of the Yalkut Yosef (page 293) based

on the responsa Yabia Omer cited in the previous
footnote. The reason for rinsing the hands alternately even
when not pouring water from a container is because this is
necessary to dispel the harmful forces from one’s hands.
The Halakha Berura (Otzerot Yosef page 31) asserted, how-
ever, that it is not possible to dispel the harmful forces un-
less one pours water on the hands from a container. It is
unclear according to this if it is necessary, when rinsing
the hands under a running faucet, to rinse them alternately.
This matter needs more research.
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Therefore, if someone has no way to perform the mitzvah of the morning netillat
vadayim other than by dipping his hands in a bowl of water, he should do so. He may then
recite blessings and the Shema, and he may pray. Nevertheless, he may not recite the

blessing of al netillat yadayim, based on the principle of safek berakhot lehake

Dipping hands
in a river

1.164

15) If someone has no utensil with which to perform the morning netillat
vadayim, he may dip his hands three times in a river, lake or mikveh, but he

may not recite the blessing of al netillat yadayim. If he manages to get a utensil
later, he should repeat the mitzvah.'®®

164. Obtained water and a container afterward

If someone performed the morning netillat yadayim by
dipping his hands in a bowl of water, he should repeat the
mitzvah in the proper manner when he obtains a container
and fresh water. He may not recite the blessing at this time,
however, unless a very short time has passed since he
performed the mitzvah the first time. See above in the
footnote to halakha 12. This concurs with the ruling of the
Halakha Berura (page 79).

Dipping the hands into three bowls of water

Maran in the Shulhan Arukh (4:11) wrote that he is
unsure whether or not it is possible to fulfill the mitzvah of
the morning netillat yadayim if someone has three bowls of
water and he dipped [both] his hands [together] into each of
them. The Halakha Berura (page 79) commented that
according to the Zohar and the kabbalists, it is not possible
to dispel the harmful forces from one’s hands in this
manner; one must pour water on them from a container.
According to the Poskim, however, dipping into water can
also dispel the harmful forces. Therefore, if someone has no
other choice, he may perform the mitzvah by dipping his
hands in three bowls, and then he may recite the Shema and
pray. He may not, however, recite the blessing of a/ netillat
yadayim. If he afterward has the opportunity to perform the
mitzvah in the proper manner he should do so, but he may
not recite the blessing unless a very short time has passed
since he first performed the mitzvah.

165. Some Poskim ruled that if someone dipped his hands
in the current of a river three times, this is not suffi-
cient to dispel the harmful forces from his hands. This is
so although the river’s water runs downstream and the
water into which he dips his hands the second time is not
the same water into which he dipped them the first time,
and the water into which he dips them the third time is like-
wise different than the first two times. The same applies if he
dips his hands three times into a mikveh, into a running
spring or into snow. All these options are no better than
dipping one’s hands into three bowls of water, discussed
in the previous halakha. Other Poskim, however, ruled
that in these cases one can successfully dispel the harmful
forces from his hands. The Halakha Berura (page 80) ruled
that if someone has no other option he should perform the
mitzvah in this manner, but he must not recite the blessing,
based on the principle of safek berakhot lehakel. Even
though there are multiple reasons to permit reciting the bles-
sing, the principle of safek berakhot lehakel still applies.

Dipping hands into snow

The Yalkut Yosef (page 308) wrote that according to
some Poskim it is possible to dispel the harmful forces by
dipping one’s hands three times into snow. Other Poskim
ruled that this is sufficient to permit the person to pray but
it is insufficient to dispel the harmful forces. Therefore, in a
situation when no liquid water is available, one may dip
one’s hands into snow three times before praying, but one
may not recite the blessing of al netillat yadayim.






