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due to our sins we are incapable today of offering to God the sacrifices that we are
commanded to bring each day. We ask God to accept our act of reciting the passages
describing the korbanot and to consider them a substitute for the daily korban hatamid.®

Kol ma’asenu
tohu

45) The correct text in the prayer we recite prior to the Shema of the korbanot is
“ki khol ma’asenu tohu — all our deeds are worthless.” This is the version found

in most prayer books and it is based on the works of the Rishonim (Rav
Amram Ga’on, Rambam, Rabbenu Yehuda ben Yakar, Arba’a Turim, Rabbenu David
Abudarham, Rashba’’sh). This is likewise the version found in the Birke Yosef and Hesed

La’alafim.

Of course, our acts of Torah study and fulfilling mitzvot are far from being worthless.
For this reason, some Poskim argued that it is better to use the version of “ki rov ma’asenu

and individuals’ sacrifice as needed until the end of time. See
more about this in the sefer Otzar Yish'akha Sofer (page
165).

43. According to the instructions given to us by the Arizal

(see the Kaf Hahayim Sofer 48:1) we follow the passage
of the korban hatamid with the passages describing the ke-
toret and then Abaye’s listing of the daily schedule in the
Bet Hamikdash. Even so, the prayer of Ribon Ha’olamim
is directly connected to the korban hatamid, as is clear
from the wording of the prayer.

We conclude this prayer by citing the verse of veshahat
oto, thus fulfilling the instructions of the Peri Megadim and
the Mishna Berura to recite this verse following the passage
of korban hatamid. As mentioned above, Ashkenazic Jews
recite this verse immediately after the passage of korban
hatamid.

The responsa Rav Pe’alim (Vol. I, #4) ruled that if
someone arrives at the synagogue late for shaharit, he
should do his best to recite at least parashat hatamid, the
verses and Talmudic passages of kerorer and then the
concluding plea of the Ribon Ha'olamim with the verse of

veshahat oto. Maran the Rishon Letziyon ruled likewise in
responsa Yehave Da’at (Vol. V, #5).

Unshalema Farim Sefatenu

We ask God to accept our words as the Prophet
declared, “Our lips will pay bulls.” This means that reciting
the passages through our lips will be accepted by God as if
we had actually offered the sacrifices on the Altar.

The Ture Zahav (1:7) protested against reciting this
verse since we go on to recite the chapter of Ezehu mekoman,
describing all the sacrifices, including hatat and asham.
These korbanot cannot be offered on a voluntary basis; it is
permissible to offer them only when one becomes obligated
to do so. If so, how dare we declare that we are reciting the
passages of these korbanot as if we were actually offering
them? That is tantamount to bringing a korban without
authority, which is a grave sin.

However, in our version of Ribon Ha'olamim we specify
that we are discussing the korban hatamid only, and not the
sacrifices listed in Ezehu mekoman. Therefore, we are safe in
including this verse with our prayer.
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(the majority of our deeds) fohu.” Nevertheless, the traditional version is correct and
should not be altered. The phrase ‘““all our deeds” refers to the mundane deeds we
perform, not those of Torah and mitzvot.

Our Sages likewise used these terms in this manner. The Midrash (Vayikra Rabba 28:1)
teaches: ““What gain has man with all his toil?”” (Kohelet 1:3) I might think that this applies
to one’s toil in Torah study, but the verse says only “his toil.”” This means man’s toil for
mundane purposes, not his toil for Torah and mitzvot. Therefore, there is no need to veer
from the standard version of the prayer, especially since it has been hallowed by time.

She’anahnu
mashkimim

46) In the same passage, the correct version is, “‘ashrenu she’ anahnu mashkimim
uma’arivim — We are fortunate in that we rise early and remain in the evening in

the synagogues.” It is incorrect to use the version of ashrenu keshe anahnu with

an extra letter kaf.**

44. The Ben Ish Hai (parashat Miketz halakha 7) asserted

that the version found in our prayer books — that we
rise early and go to the synagogues — is incorrect. We would
be lying if we used it since most people do not get up at
dawn to go to the synagogue. Therefore, he recommended
that we change the text of the prayer to — “when we rise
early and go to the synagogues.” Even better, we should
omit the phrase and say, “We are fortunate that we pro-
claim the unity of Your Name each day.” Everyone can
choose one of these two versions.

Maran the Rishon Letziyon (responsa Yabia Omer Vol.
VI, #11:5; Halikhot Olam Vol. 1, page 71) expressed his
amazement that the Ben Ish Hai suggested changing the
prayer’s traditional text since it appears in Tanna debe
Eliyahu (21), in Seder Rav Amram (page 49a) and in the
Arba’a Turim (O.H. 46). It likewise appears in the Seder
Hayom, the Shalme Tzibbur, the Minhat Aharon, the Hesed
La’alafim (21), the Kaf Hahayim Palachi (12:26) and
responsa Zivhe Tzedek (Vol. II1, page 274).

We may safely recite the traditional version of this
prayer even if we do not rise at dawn to go to the
synagogue, since there are many Jews who do. The prayer
does not say, “I rise,” but rather, “we rise.” Rashi
(comment to Kiddushin 26a) explained that even if someone
owns no real estate in the Land of Yisrael he may recite
vidui ma’aser. The phrase, “the land that You have given
us,” refers to the people of Yisrael in general and may be
recited even by those who own no land. This is unlike the
declaration recited when delivering bikkurim to the Bet
Hamikdash. That declaration includes the phrase, “the first
fruits of the land that You gave me.” If someone owns no
land, he cannot make that declaration.

Besides, when people say, “T went to the synagogue first
thing in the morning, they do not necessarily mean that they
woke up at dawn. They mean that they rose at a reasonably
early hour and went to the synagogue before engaging in
any other activities.
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Passages of
the korbanot

OO

47) Some people have the custom of reciting each day the Torah passages
describing the sacrifice of an ola, minha, shelamim, hatat and asham. We do not

observe this custom since we rely on the chapter of Ezehu mekoman, which also
describes in brief most of the korbanot.*> See below in halakha 64.

45. Maran wrote in the Shulhan Arukh (1:5), “It is com-

mendable to recite the passage of Akedat Yitzhak, the
passage of the manna, the Ten Commandments and the pas-
sages describing the ola, minha, shelamim, hatat and asham.”
The passages of the korbanot are found in Vayikra 1:1-9,
2:1-13, 3:1-5, 7:11-38, 4:27-31 and 7:1-5, as explained by
the Mishna Berura (Bi'ur Halakha).

The source for this custom, Maran explained, is the
Midrash cited above stating that God prepared these
passages for us to recite in lieu of actually offering sacrifices
when we are in exile and have no Bet Hamikdash. A second
source is the Talmud (Menahot 110a): Ribbi Yitzhak said,
“What is the meaning of the verse (Vayikra 6:18), “This is
the Torah of the hatat,” and the verse (ibid. 7:1), ““This is
the Torah of the asham™? It means that whoever studies the
halakhot of hatat has the merit of having offered a hatat,
and whoever studies the halakhot of asham has the merit of
having offered an asham.”

A prayer for each korban

Maran taught in the Shulhan Arukh (1:7), ““After reciting
the passage of ola, one should say, “I pray that You, God,
accept these words as if I had actually offered an ola.” One
should say a similar prayer after the passages of minha and
shelamim since it is feasible to volunteer to offer these
sacrifices.

The Arba’a Turim explained that we must not recite such
a prayer after the passage of hatat since it is not possible to
volunteer to offer a hatat. Regarding the asham Maran
stated that there are two opinions. The first is that one may
recite such a prayer regarding an asham talui, which is a
korban offered when someone is unsure whether or not he
has become obligated to bring a hatat. It is feasible to
volunteer this korban as long as there is a remote possibility
that one is obligated to bring it. One may not recite this
prayer for a regular asham since it can never be volunteered.
According to the second opinion, that of Rabbenu Yitzhak
Abuhab and Rabbenu Yaakov ben Habib, one may recite
this prayer for a regular asham as well. Maran’s conclusion
is that the first opinion is more likely the correct one.

Maran asked what purpose there is in reciting the
passage of hatat altogether, since we do not recite any
prayer with it and we do not wish God to consider those

words as if we had offered the sacrifice. He reconciled this,
explaining that it is possible that someone committed a sin
requiring a hatat. Therefore, we recite this passage, hoping
that in case we are obligated to bring this korban God will
accept these words in its place. If we are not obligated, we
will simply be rewarded for reciting verses from the Torah.

Harav Shelomo Luria ruled that it is possible to recite a
prayer regarding the hatat as well, in the following manner:
“Master of the World! In case I have become obligated to
bring a hatat 1 pray that You will accept my reciting of the
passage of hatat as if I had actually offered one to You. If I
am not obligated, please consider these words to be an act of
Torah study.” He added that the same should apply to the
asham as well. The Magen Avraham rejected this approach,
however. Both opinions are brought in the Mishna Berura
(1:18). The responsa Lev Hayim (#18) noted that many
Aharonim agreed with Harav Shelomo Luria.

The fact is that Ashkenazic prayer books have such
prayers inserted after each Mishna of Ezehu mekoman. After
the Mishna of hatat, for example, they pray that in case they
are obligated to offer a hatat this reading should count in its
place. The Piske Teshuvot (page 424) asserted that a number
of Ashkenazic Poskim ruled not to recite these prayers while
reciting Ezehu mekoman.

In contemporary times

Our custom today is not to recite the passages of the
korbanot, although they are included in some Ashkenazic
prayer books. The one exception is the passage of korban
hatamid. Maran did not list this passage together with the
others; he mentioned it later in halakha 1:9. See the preface
to these halakhot.

Harav Hayim Palachi (responsa Lev Hayim Vol. I, #11)
suggested that since we recite the chapter of Ezehu meko-
man, which lists all the types of korbanot and their halakhot,
this substitutes for reciting the Torah passages of the
korbanot. This is his justification of the fact that we no
longer observe this practice although it was recommended
by Maran.

After shaharit
Harav HIDA (Birke Yosef 1:13, cited in the Kaf Hahayim
Sofer 1:34) pointed out that if someone wishes to observe the
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In times of
crisis

48) Although the contemporary custom is not to recite the passages of the
korbanot on a daily basis, it is important to do so when one’s community has

been attacked by a deadly epidemic such as cholera. These passages have the
power to protect one from all evils and we can rely on them for our safety.

After dawn

49) One must not recite the passages of korban hatamid or the chapter of Ezehu

mekoman while it is still night (until dawn, meaning seventy-two [seasonal]
minutes before sunrise). In the Bet Hamikdash, the kohanim did not begin the
daily sacrifices until daylight. The Torah specifies that sacrifices may be brought during

the day only.*®

practice of reciting the passages of the korbanot, he must
recite them only after the Amida of shaharit. This is because
the Amida represents the morning korban hatamid, and in the
Bet Hamikdash it is forbidden to offer any sacrifices until
after the korban hatamid has been offered.

It is true that we recite the chapter of Ezehu mekoman,
listing all types of korbanot, before the Amida. Nevertheless,
this is permitted since our intention is not for it to substitute
for offering the sacrifices. As the Shene Luhot Haberit
(tractate Ta’anit #52) states, we recite these Mishnayot only
as an example of the study of Mishna, so that we have
studied passages from the Torah, from the Mishna and from
the Gemara. The Torat Hayim Sofer (1:7) added that
according to this it is wrong to recite the prayers after
each Mishna asking God to accept it as a korban.

The position of the Shene Luhot Haberit apparently
contradicts that of the Lev Hayim. If it is true that Ezehu
mekoman cannot be a substitute for offering the sacrifices, it
cannot be a substitute for reciting the passages of the
korbanot either. This remains to be reconciled.

46. The Arba’a Turim stated that it is preferable to recite

the passages of the korbanot during the day since
they are meant to substitute for the offering of the sacrifices,
and the sacrifices can be offered only during the day and not
during the night. In the Bet Yosef, Maran cited a responsum
of Rabbenu Asher (4:1) regarding the passage of korban ha-
tamid as the source for this halakha. In the Shulhan Arukh
(47:13) as well, Maran ruled that one must not recite the

passage of korban hatamid until daybreak. The Arba’a
Turim and the Shulhan Arukh (1:6) deduced from this that
it is best to recite all the passages of the sacrifices during
the day since they cannot be offered on the Altar during
the night. The Piske Teshuvot (page 414) defined ‘‘day-
break™ as dawn, not sunrise.

It seems that there is a difference between the passage of
korban hatamid and those of the other sacrifices. Regarding
the others, the term used is ““it is preferable to recite them
during the day,” but regarding the passage of korban
hatamid the wording is “do not recite it until daybreak.”
The Mekor Hayim suggested that this is because reciting the
passage of korban hatamid has become obligatory whereas
reciting the other passages is only a voluntary practice.

Practically speaking, our custom is to recite the passage
of korban hatamid only, as has been mentioned above in the
preface to these halakhot. We do not recite the passages of
the other korbanot at all. This halakha, however, is pertinent
regarding the chapter of Ezehu mekoman — it likewise should
be recited only during the day. In fact, the Mishna Berura
(47:32) ruled specifically that we must recite these
Mishnayot during the day only since this comes to take
the place of offering the sacrifices, and that could take place
during the day only.

When pressed for time

The Peri Megadim (cited by the Mishna Berura 1:17)
ruled that if someone wishes to recite the passages of the






