Responding to Kaddish - Siman 56
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Run to hear
kaddish

5) The merit of responding Amen Yehe Shemeh rabba is enormous, and
therefore one should run if necessary to gain the opportunity to perform this

mitzvah.**® The merit of responding of Amen Yehe Shemeh rabba is greater
than that of responding to Kedusha. Therefore, if someone hears one congregation reciting
kaddish and at the same time he hears another congregation reciting Kedusha, he should

respond to the kaddish and ignore the Kedusha.

389

This is true if the person does not need the Kedusha for his daily prayers, either because
he is going to join his own congregation soon for Kedusha or because he has already
recited Kedusha earlier during the repetition of the Amida. If he is listening to the
repetition of the Amida with his own congregation and happens to hear kaddish at that
time, it is more important for him to respond to the Kedusha and to ignore the kaddish.

388. This is the ruling of the Shulhan Arukh based on a

passage in the Zohar (Teruma page 166a): “Since I
saw him jump down from the roof in order to hear
kaddish with the congregation, I made up my mind to
offer my daughter to him. When the congregation left the
synagogue, I gave him my daughter’s hand in marriage. I
said to myself that if he went to such extreme efforts to
hear the kaddish he must be a great Torah scholar.”

389. If he had not yet heard Kedusha

The Mishna Berura (125:8) ruled that if this person had
already heard kaddish that day and he had not yet heard
Kedusha, then it is better for him to respond to the Kedusha
and ignore the kaddish. That way, he fulfills his daily
requirement for both these mitzvot. Likewise, the Kaf'
Hahayim Sofer (125:5) stipulated that this is true only if
this person will not have another opportunity to hear

Kedusha afterward. If he expects to be able to hear Kedusha
later on, he should respond to the kaddish at this time even
though he did not hear the Kedusha earlier.

Two synagogues

If someone realizes that if he turns to one synagogue he
will catch the cantor reciting kaddish titkabal, and if he turns
to a second synagogue he will catch the Kedusha, he should
go to the second synagogue. In that way, he will hear
Kedusha and soon afterward he will hear kaddish titkabal as
well. This is the ruling of the Magen Avraham, the Mishna
Berura (56:6), and the Kaf Hahayim Sofer (56:4). The Kaf
Hahayim ruled that this is the halakha even if it means
passing by the first synagogue in order to reach the second
synagogue, refuting the Shalme Tzibbur who ruled that it is
forbidden to pass up the first synagogue.
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terruping  6) 1f someone is in the middle of responding Amen Yehe Shemeh rabba and he
',2‘3,‘,’,‘:,',‘:‘" hears another congregation beginning Kedusha, he should not interrupt and

respond to that Kedusha. In this case, the best solution is to respond Amen

Yehe Shemeh rabba, but only up to the words le’alme almaya yitbarakh, and then respond
to the Kedusha. In this way, he can fulfill both mitzvot.

If someone is in the middle of responding to Kedusha and he hears another

congregation beginning kaddish, he must not interrupt the Kedusha to respond to the

kaddish.

Singing along
with the
cantor

7) In some congregations, the people join the cantor when he sings the words of
the kaddish. This practice is improper since the cantor is supposed to recite the

kaddish alone. Everyone else should listen attentively and respond Amen Yehe

Shemeh rabba.**°

Amen five
times

8) The congregation responds Amen five times to the half-kaddish, following

391,

the Arizal’s instructions: 1) after the initial phrase ending Shemeh rabba™";

2) after the words vikarev Meshihel®®?; 3) after the words uvizman kariv

390. This ruling is found in the responsa of Rabbenu Asher

(4:19), and the Aharonim cite it in the name of Harav
HIDA (Kesher Godal 8:15). See also the Yafe Lalev
(HaKeter edition 56:22) and the Kaf Hahayim Sofer (56:16).

391. Rambam explained this in his version of the prayers,

as cited in the Bet Yosef. The Mishna Berura (56:12)
expressed amazement at the fact that this is not mentioned
in the Shulhan Arukh.

392. Neither Rambam, in his version of the prayers, nor
the Shulhan Arukh mention this response of Amen,
but this is the custom based on the Arizal’s instructions as

they are presented in the Sha'ar Hakavanot. See the Kaf

Hahayim Sofer (56:29). Maran wrote in his Maggid

Mesharim (parashat Toledot) that the angel instructed him
to respond Amen five times during kaddish, and one of
those times is after the words vikarev Meshiheh. According
to some Rishonim, the words veyatzmah purkaneh vikarev
Meshiheh are not recited at all in kaddish, and this is the
custom of Ashkenazic Jews.

When praying in an Ashkenazic synagogue

The Or Letziyon (Vol. 11, 5:11) ruled that if a Sefardic
Jew is praying in an Ashkenazic congregation and he wishes
to recite kaddish, he may recite the version that he is used
to, and he does not have to alter it to match the Ashkenazic
version. Therefore, he may add the phrases of veyatzmah
purkaneh vikarev Meshiheh, thus fulfilling the directives of
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ve'imru Amen>®>; 4) after the words Shemeh deKudsha Berikh Hu*®*; and 5) after the
final words da’amiran be’alma ve’imru Amen. When responding Amen at these five
junctures, one should have in mind the concept of ““This should be God’s Will.”

the Kabbalah as found in the Sha’ar Hakavanot. However,
if he knows that the congregation will be incensed by this, he
should recite the Ashkenazic version for the sake of keeping
the peace.

If one Sefardic Jew recites kaddish along with several
Ashkenazic Jews, his veyatzmah purkaneh vikarev Meshiheh
will be drowned out by the others and the congregation will
not respond Amen to him. Even if they do hear him, they
will likely not respond Amen since they are not used to it. In
these cases, it is preferable to simply recite the Ashkenazic
version unless the congregation recognizes the Sefardic
version and do not mind having someone recite it.
Nowadays, in communities that have both Sefardic and
Ashkenazic Jews praying in the synagogues, the prevalent
practice is for each person to recite his own version of
kaddish.

According to Rambam, the five times of Amen in
kaddish are: 1) after the initial phrase ending Shemeh rabba;
2) after the words uvizman kariv ve’imru Amen; 3) after the
word Yitharakh; after the words Shemeh deKudsha Berikh
Hu; and 5) after the final words da’amiran be’alma ve'imru
Amen. These are the instructions given in his version of the
prayers, but in Hilkhot Tefilla (9:1) Rambam counted only
two responses of Amen to kaddish. The responsa Nishmat
Kol Hai (page 7a, cited in responsa Yabia Omer Vol. 1,
footnote to #5:9) resolved this contradiction, explaining that
the Talmudic halakha demands only two responses, but the
custom is to respond Amen five times during kaddish.

393. This is the universal custom regarding the text of the

kaddish, which is that the cantor instructs the
congregation, “vimru Amen — respond Amen.” It is the
uncontested ruling of Rambam (Hilkhot Tefilla 9:1), the
Shulhan Arukh (56:2), and the Arizal.

394. This is the ruling of Rambam (text of the prayers), the
Shulhan  Arukh (56:2), and the Arizal (Sha'ar

Hakavanot, cited in the Kaf Hahayim Sofer 56:29). The
custom of Ashkenazic Jews, based on the comment of
Rama (gloss to 56:2), however, is not to respond Amen to
the words berikh Hu. The common custom of Ashkenazic
Jews today is to respond by repeating the words Berikh
Hu at this point in kaddish.

There was a time when it was common for Ashkenazic
Jews to respond berikh Hu le’ela — May He be blessed
Above. The Mishna Berura (56:13) complained that this is
blasphemy, for it suggests that God is blessed Above but not
on earth. He suggested that they respond berikh Hu le’ela
mikal birkhata — May He be blessed more than every
blessing, or to suffice with berikh Hu.

The responsa Igrot Moshe (Vol. 11, #16) ruled that if
someone is in the middle of Pesuke dezimra and he hears the
cantor reciting kaddish, he should not interrupt his prayers
to respond berikh Hu, since the halakha does not require
one to respond at that point in kaddish. This is likewise the
ruling of Harav Shelomo Zalman Auerbach (Halikhot
Shelomo Tefilla). Harav Yaakov Kaminetzky and Harav
Hayim Kanyevski ruled that it is best not to respond berikh
Hu to the kaddish preceding the Amida of arvit. Harav
Moshe Feinstein, however, ruled that it is permissible. This
debate applies to Ashkenazic Jews only.

Amen following yitharakh

Rambam and the Shulhan Arukh (56:2) ruled that the
congregation should respond Amen after the cantor recites
the word yitharakh. The Rama commented that the
common custom is not to respond at that point. The Od
Yosef Hai (parashat Vayehi halakha 7) and the Kaf Hahayim
Sofer (56:29 and 56:32) commented that since the Arizal
likewise did not instruct us to respond Amen at that point in
kaddish, Sefardic Jews have adopted the practice of not
responding.





