Responding to Kaddish - Siman 56
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kaddish of Yehe shelama, and afterward they study a portion of the Oral Torah together,
they may afterward recite the kaddish of A/ Yisrael. The same is true if they first studied
the Oral Torah and then chanted a portion of the Written Torah. In these cases, they are
not guilty of reciting an unnecessary kaddish [since each kaddish applies to the portion of

Torah that they just studied].

Therefore, in some communities the custom is to recite the kaddish of A/ Yisrael after a
Torah-study session, and then to recite a number of Psalms from Tehillim, followed by the
kaddish of Yehe shelama. This is likewise the common practice during the nights of

Shavuot and Hosha’na Rabba.

Responding to Kaddish

Concentrating
on the words’
meaning

3) It is imperative to concentrate on the meaning of one’s words when
responding to kaddish, especially since our Sages promised that: ““Heaven will

rip up any sentence of punishments for anyone who responds, ‘Amen, Yehe

added that the ruling of the Hesed La’alafim and the Ben Ish
Hai concurred with this ruling.

The half-kaddish before arvit

Based on the above, the Halakha Berura (page 194)
ruled that when a congregation joins for a Torah-learning
session in the evening followed by arvit, once they recite the
kaddish of Al Yisrael at the conclusion of the learning
session they should not recite another half-kaddish before
arvit. Instead, they should continue directly with Vehu
rahum.

In fact, this was the daily practice of Maran the Rishon
Letziyon, as the Yalkut Yosef testified (Siman 237).
Nevertheless, it is difficult to understand the connection
between this issue and the halakha of avoiding the repetition
of kaddish unnecessarily. That halakha applies to people
who repeat the same type of kaddish for the same purpose
unnecessarily. In this case, the first kaddish is connected to
the Torah-learning session, while the second half-kaddish is
connected to the arvit prayer. It is no worse than reciting

one kaddish after reciting passages from the Written Torah
and then another kaddish after studying the Oral Torah.

Apparently, the opinion of Maran the Rishon Letziyon
was that, since the group recites the first kaddish only
moments before beginning arviz, the one kaddish can serve
both purposes. This was likewise the opinion of Harav
Mordekhai Shar’abi and Harav Ben Tziyon Abba Shaul, as
testified in the Tif’eret Tziyon (p. 349).

This ruling applies when the congregation continues
after the kaddish directly into arvit. If there is an
interruption, they should recite the half-kaddish before
beginning arvit. Harav Meir Mazuz (Makor Ne'eman)
issued a similar ruling regarding arvit on Friday evening:
After the rabbi’s Torah lecture, the cantor should go
directly to the half-kaddish preceding Barekhu. If people
in the congregation insist on reciting the kaddish of A/
Yisrael after the lecture, they should schedule another
section of the prayers such as Lekhu neranena or Shir
Hashirim after the congregation’s kaddish, and then the
cantor repeats the verse of Edutecha and recites the half-
kaddish. See also Shema Shelomo (Vol. VIIII, Y.D. #7).
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Shemeh rabba mevarakh,” with all his strength.” The Rishonim explained the words ““all his
strength” to mean, “‘with all his concentration, exerting every part of his body.” One must
not simply respond the words without bothering to think of their meaning. Therefore, it is
important to pay attention to the words of kaddish as the cantor recites them so that the
Amen responses will sincerely echo the kaddish’s sentiments. Above all, one must take
great care not to engage in any discussion while kaddish or Kedusha are being recited.’®?

Our Sages promised great rewards for fulfilling this mitzvah properly, declaring that
even if someone was sentenced to suffer for seventy years, this mitzvah can cause the
sentence to be commuted. Also, the Gates of Gan Eden will be thrown open for him.***
Conversely, it is a grave sin to converse with others while kaddish or Kedusha is being
recited.

In fact, the obligation to concentrate on the words’ meaning when responding to
kaddish is so great that it is forbidden to think about Torah thoughts while the cantor
recites kaddish. Likewise, we must take great care not to perform any task, however great
or small, while responding to kaddish, since this is the praise of the mighty King of kings,

383. This is the ruling of the Mishna Berura (56:1), citing

tractate Derekh Eretz as the source. This passage is
cited in the Bet Yosef in Siman 125: Ribbi Hama
discovered Eliyahu the prophet leading several thousands
of camels loaded with anger and wrath with which to
punish those who converse while kaddish is being recited.
The verse (Yeshayahu 43:22): “You did not call upon Me,
Yaakov; you made Me weary, Yisrael,” refers to those
people.

The Sefer Hassidim relates that a devout Jew once had a
vision of a devout colleague who had passed away some
years before, and he saw the man’s face distorted with
anguish. He asked, “Why is your expression so pained?”

The apparition replied, “This happened to me because [
used to converse while the cantor recited Vaykhulu and the
blessing of Magen Avot on Friday evenings.”

The Matte Moshe (#411; cited in the Kaf Hahayim Sofer
56:2) cites a Midrash relating that a scholar once had a
vision of a former disciple who had passed away, and he
noticed a dark stain on the man’s forehead. He asked him
what it meant, and the disciple told him, “This is a symbol
of my punishment for not taking care not to converse while
the cantor recited kaddish.

384. See the preface to this Siman for a list of the rewards
promised for responding to kaddish with the proper
concentration.
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the Blessed Holy One, and its words represent deep kabbalistic secrets. This applies
equally to the kaddish recited after a passage of the Written Torah or after a lesson in

Aggadah or the Mishnah.*™

With all one’s
strength

4) The Talmud (Shabbat 119b) teaches: Ribbi Yehoshua ben Levi said,
“Anyone who responds Amen Yehe Shemeh rabba mevarakh with all his

strength gains such merit that Heaven rips up any document stating that he is
condemned to be punished.” The term “with all his strength” means with all one’s

385. To How Much of Kaddish Does This Apply?

The Yalkut Yosef Tefillin English Edition (footnote to
Siman 25:78) cited the Mishne Halakhot ruling that it is
forbidden to wind up the tefillin straps to put them away
while responding Amen Yehe Shemeh rabbah, but one may
do so while listening to the cantor recite kaddish. We
challenged this ruling, and we concluded that this leniency
applies while listening to a kaddish recited in the final
sections of shaharit, but during a kaddish recited in the
earlier sections of shaharit (kaddish before Barekhu, kaddish
titkabal, kaddish Yehe Shelama before the ketoret) it is
necessary to stop all activity and listen attentively to the
kaddish.

After the cantor has completed the half-kaddish,
however, it ought to be permissible to wind up the tefillin
as the cantor recites the balance of the kaddish, since the
additional sections are not part of the original kaddish
composed in the Talmudic era.

Reciting One’s Prayers During Kaddish

My friend Adam Azrack, nr’u, asked us what the
halakha is when someone falls behind the cantor’s pace in
the prayers — may he catch up while the cantor (or anyone
else) is reciting kaddish? I answered him that, according to
the Mishna Berura, he must stop and listen to the half-
kaddish, but after that he may continue his own prayers
while the cantor recites the final passages of kaddish.

According to Harav Shelomo Zalman Auerbach
(Halikhot Shelomo Tefilla page 82), even if someone was
not paying attention and is unaware exactly which section of
kaddish he is responding to, he may respond Amen to
kaddish.

Interrupting Torah Learning to Listen to Kaddish

Harav Shelomo Zalman Auerbach (Halikhot Shelomo
Tefilla page 122) ruled that if someone is studying Torah
and a congregation nearby is praying, he has no obligation
to stop and respond to any kaddish that the cantor recites.
Nonetheless, he should stop to respond to Kedusha,
Barekhu, or Modim since the people will likely notice if he
does not respond. Likewise, he should stop and listen
attentively to the kohanim’s blessings for the congregation,
even if he already had participated in those blessings earlier
that day. All this applies to an individual studying Torah; if
a group is studying together, they should not interrupt to
respond to any of the above. Moreover, this applies when
the individual is in the same room as the congregation. If he
is in a different room, he has no obligation to respond to the
congregation’s prayers at all. See the Piske Teshuvot (Siman
215, page 829). The responsa Kene Bosem (Vol. 111, #4)
disagreed with these rulings, stating that in every situation
one must respond to whatever he hears the cantor recite.
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concentration and feeling, and it means to respond loudly. By raising one’s voice, one is
better able to rouse one’s feelings, and this is what nullifies decrees of punishment. Even
so, no one should not scream the words so loudly that it makes others scorn him.**¢ The
proper balance is to respond in a louder tone than one normally speaks. Moreover, the
people responding must not raise their voices above that of the cantor.*®’ If the person’s
intention is to inspire those around him to respond properly, however, he may raise his

voice above that of the cantor.

386. Rashi (comment to Shabbat 119b) interpreted ““all his

strength” to mean with all his feeling and
concentration. Rabbenu Yitzhak (cited in Tosafot)
interpreted it as responding loudly, based on a passage in
the Pesikta. Rabbenu Yona (Berakhot 13b) ruled that
both interpretations are correct. Certainly, one must
respond with great feeling and concentration, and for
many people this can be accomplished only if they
respond loudly and forcefully. Nevertheless, he added, no
one should respond so loudly that he invites scorn from
others. The Bet Yosef (Siman 56) cited the Zohar teaching
that one must respond loudly. The Petah Hadevir deduced
from Rabbenu Yona’s commentary that if someone can
muster all his feelings and concentration while responding
quietly, he does not have to respond loudly.

The Shulhan Arukh (56:1) ruled that one must respond
with all one’s concentration and with a loud voice. The
Magen Avraham warned that one should not invite the scorn
of others. See also the comments of the Ma'amar Mordekhai
(56:3) and the Petah Hadevir (56:3).

387. This is the ruling of Shiyure Kenesset Hagedola, the

Eliya Rabba, the Hesed La’alafim, and Ben Ish Hai
(all cited in the Kaf Hahayim Sofer 56:15). The Peri
Megadim (Mishbetzot  Zahav 56:1) stated that this
limitation applies only to an Amen that is a response to
the cantor’s praise of God. The response of Amen Yehe
Shemeh rabba, however, is not simply a praise; it is a

prayer and request. Therefore, one may respond in a voice
louder than that of the cantor. This is likewise the ruling
of Harav Shelomo Zalman Auerbach (Halikhot Shelomo
Tefilla page 81), who added that this appears to be the
opinion of Rabbenu Yona, since he needed to warn us not
to raise our voices so loudly that we invite others’ scorn,
implying that as long as it is not that loud, we may raise
our voices louder than the cantor.

It is possible to refute this proof by suggesting that
Rabbenu Yona’s ruling applies in a case where the cantor
himself has a booming voice, and if someone responds any
louder than the cantor he will certainly invite scorn from
others.

The Cantor Ought to Be Loud

The Kaf Hahayim Palachi (13:13) taught that the rule
forbidding the congregation to respond louder than the
cantor is derived from the verse (Tehillim 34:4): ““nx 'm? 73
I MY i — express the greatness of God with me and
we will exalt His Name together.” That is, come together
with me, the cantor, but do not drown out my voice.
Nevertheless, he added, the cantor must take into account
that the halakha demands that the congregation respond
Amen Yehe Shemeh rabba loudly, and therefore he must also
make sure to recite the kaddish in a loud, clear voice to
enable to congregation to respond loudly without exceeding
his volume.





