Hodu - Siman 50 112

yre1 JTWY QW 7Y 2% "00P00R’ A [0YN] PPODAY T ,7DPYR DYl bR 9D 037 plooa LB

/959 793" 12 P0DAY W 191 tov ey /T OW PV 19YNY IMIND 170 YHWI 70 ROW PO oo

DY’ P UDPYRY DNYR A pUoDY 191 LWNT A7 1YW Yy 1A% Y A pop vl
B pro v pro en) L07H7 Y20 XYW 7D WY

INIR QIR RYR MR PYDID PR I PRI0D N2 WK 71701 @YW *3 2w 03 ‘A% 1T PIBs

on xpn o nenal AR QYD

SWw 37107 1N° 191 ,/09W9Y yawe XYW L,pPnn NYaR Y N2°na WA 170N avwh vd PIeDaY

ov sl ITIA YWY XYW 275 17017 NN

Hodu 9) The passage of Hodu includes the verse of myy oy 'm 0¥9°ox 0y 128 92 "2,
;‘,’,v"f,”n‘l';”‘:,fe' When reciting this verse, one must pause between the words 0°2°%x and 'm, so
that it does not appear as if one is declaring that Hashem is as powerless as all
other gods. Also, one must pause between the words *2 and 932. The liturgical note on the
word *3 calls for a pause, and therefore the letter kaf in the following word %3 has a
dagesh."*® [In most verses where these words appear together, they are pronounced 93 *3.]
One must pause between the words oy and 077X so that they do not sound like one
word — ha’amimelilim — or like ha’ami melilim. Likewise, one must pause between the
words o’nw and 7wy based on the same principle. [This is a general rule for all the prayers —
wherever a word ends with the letter mem and the following word begins with the letter
alef, an ayin or the vowel shuruk — 1, one must pause between the two words to ensure that
they are pronounced correctly.]

The verse of 1701 821" 2 210 °2 /2 1797 that appears in the middle of the passage of Hodu
is to be recited only once, unlike the custom of some communities to recite it twice. We
must make sure to pronounce the long vowel /irik in the word 2 correctly [like the
English word “‘key”’], so that it does not sound like we are saying kilolam. Another point is
to make sure to pronounce the word hasdo correctly, since people often make the careless
mistake of saying hazdo instead.

the Arizal taught that both practices are correct, but he She’amar, since he now has no other choice and the

certainly would not direct a Sefardic Jew to serve as cantor
in the Ashkenazic tradition for the rest of the prayers. As
mentioned in the previous footnote, the prayers of different
communities each rise through their own channel to
Heaven, but the Sefardic version of the prayers can rise
through any of the channels.

If someone recited Barukh She’amar and then realized that he
had not yet recited Hodu

The Or Letziyon added that in this case, the individual
may certainly recite the passages of Hodu after Barukh

Kabbalah allows for the passages to be recited in this
order. It is likely that Maran the Rishon Letziyon would
concur with this ruling.

126. Whenever the letter bet, gimel, dalet, kaf, pe, or tav

begins a word, the letter is pronounced with a
dagesh. Depending on the liturgical notes, however, if the
previous word ends with the letter alef, he, vav, or yod, the
first letter of the following word is pronounced without a
dagesh. In this case, since the liturgical note calls for a
pause between the two words, the letter kaf in the word 92
keeps its dagesh.
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Additional 10) After the two passages of Hodu, we recite groups of collected verses from
veres Tehillim. The first group is:

99:5 - 3 WP P NN WAOK 7 mnm

99:9 - X1 WITR Y231 OTA? MIAYM 10K ' 1

78:38 - "3 7y 7827 01 XM

40:12 - "3 X220 X2 ' O

25:6 - %7 PRn 9

68:35 and 36 - 11 o°YX% 1Y 1N

The second group is:

94:1 and 2 - "3 1 nmpl OX

3:9 - "3 nywn e

46:8 - "3 Uy NIXIX 7

84:13 - "3 WX MR2X N

20:10 - "3 Ay n

28:9 - "3 Ay X Ny

33:20-22 - "3 N2R YD)

85:8 - "3 70m 17 uKM

44:27 - "3 anmy ap

81:11 - 3 rox ' "33

144:15 - "3 1% 722w oy WX
13:6 - 1 >nwa T70m3 *ax7 '

Remembering  11) When reciting the verses of 94:1 and 2 - "3 ' np3 X, it is proper to think
;‘;i,j;:s about the ten martyred Tanna’im at the hands of the Romans, and to nurture
the hope that God will avenge their deaths. The kabbalists taught that by

127. The Sefer Eshkol, the Orhot Hayim, and the Kol Bo all (84:13) - "x *wx nXax 1 based on the passage in the

mention that the custom is to recite these groups of ~ Talmud Yerushalmi: "This verse should be present on
verses, but they list only two or three of the verses we your lips at all times." The full list of the verses can be
recite. We recite the verses of (46:8) - "3 my nXax 'n and found in the Sha'ar Hakavanot.
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thinking these thoughts, we rectify sparks of souls that have been trapped by satanic

forces in the dimension of asiya.'*®

Aromimkha
Hashem

Hashem Melekh

Hashem
Melekh

12) The collected verses are followed by Psalm 30, beginning with the second
verse — i1 JamiX.'>” We do not recite the introductory verse of the psalm. This is
our custom all year long, even during the eight days of Hanukka.

130

13) We stand up to recite the composite verse of T2 71 79m /1 772 /1, and we
recite it two times, in the style that the people declared, Xw1 ' ooxa X% ‘7

01987 — Hashem is the Almighty, Hashem is the Almighty" (Melakhim I 18:39).
In this way, we declare that Hashem is the King over our bodies, and that He is King over

128. There are four "worlds" in the Heavens: the

dimensions of asiya, yetzira, beriya, and atzilut.
The shaharit prayers are divided into sections
corresponding to these worlds. The section beginning with
Akedat Yitzhak corresponds to the world of asiya, until
the blessing of Barukh she’amar. Therefore, we can
liberate these trapped sparks by reciting these verses
before the prayers ascend from the world of asiya.

129. The Rishonim did not mention the addition of this
passage, nor is it mentioned in the Bet Yosef or the
Shulhan Arukh. For this reason, Harav Eliyahu of Vilna
did not recite it, but instead continued directly with the
blessing of Barukh she’amar after the kaddish following
korbanot, as testified in the Ma'ase Rav (Pesuke dezimra
#26).
Our source for reciting this psalm is the Sha’ar
Hakavanot, in which the Arizal explained that it is a

prophecy about the ten martyred Tanna'im. As such, it is
connected to the verses of 12’7 nnp3 %% and must be recited
before the blessing of Barukh she’amar, in the section of the
prayers connected to the world of asiya, as explained by the
Rav Pe’alim (Vol. 111, #5). See the footnote to the previous
halakha.

130. The responsa Rav Pe’alim (Vol. 111, #5) explained that

we omit the introductory verse based on a kabbalistic
concept. As the Mishnat Hassidim (page 77b) explained, the
kabbalistic theme of this psalm is the extraction of the
sparks of souls that are trapped in the world of asiya. Just
before we end the section of the prayers corresponding to
that world, we concentrate our thoughts on this process,
which is achieved through the souls of the ten martyred
Tanna’im.



115 Hashem Melekh - Siman 50

NTPRIT QORIIP QPTPAW QIPNT anon o me LIAR DO 2R 991,700 7 IR 7123 mYewmy
0720 IR KDY ,07 P3P MR hwh MR YR 0 NTRRY R 009y 00 Ppa
trm v ) L2173 RITW MR 1IIHKRY ,N0IOT N°AY X3 KD PV MR YW X

‘2 ,":J’n'?xn R ‘7”7 P05 0°NNd L1190 'II??J ‘7T P05 DTIP ,D°IDIT 0 IV TIWT WX OPH S
[P Y DX DI YN P PrD 29PN Ho o 1 nxal L3270 PTVD‘? 57D NI .0°YD

our souls.'*" Each time, the cantor recites it alone, and the congregation repeats it after
him.'* In those congregations where children are invited to lead the Pesuke dezimra
section of the prayers, the cantor should still lead the congregation in reciting this verse. If
the cantor has not yet arrived at the synagogue, another adult should lead the

congregation.'??

During the
Ten Days of
Repentance

14) From Rosh Hashanah through Yom Kippur, we recite the verse of X111
DIPRT X /1 0°F9RT two times before the verse of Hashem Melekh. According to

the Kabbalah, this practice helps to mitigate any punishments decreed in

Heaven.

131. The Bet Yosef explained that the reason for reciting

the verse twice is based on a kabbalistic concept
taught in Tikkune Zohar (page 134b). The Od Yosef Hai
(parashat Vayigash halakha 1) connected the verse of
Hashem Melekh with the concept of the ten martyred
Tanna’im, based on the Kabbalah. In the Ben Ish Hai
(introduction to parashat Vayigash) he put it in simpler
times, as explained above. Although it is forbidden to
recite the verse of Shema Yisrael twice in a row, the
responsa Torah Lishmah (#45) and Vaya'an Yosef (Y.D.
#33:2) explained that it is permissible to recite the verse of
Hashem Melekh twice in a row.

The Bet Yosef testified that in some communities this
verse was recited three times, but he complained that there is
no basis for such a practice. This practice is recorded in the
Romanian prayer book (published in Venice, 5283/1523).

132. The Od Yosef Hai (parashat Vayigash halakha 2)

cited the Minhat Aharon (11:6) explaining that we
emulate the angels who recite this verse in the same
manner — one angel declares it and all the others respond
by repeating it.

133. This is the ruling of the Ben Ish Hai (parashat

Vayigash halakha 3). The Od Yosef Hai (parashat
Vayigash halakha 1) added that there is a custom to lift
one’s heels for each phrase of this verse, although this is
not mentioned anywhere in the Arizal’s teachings. He
suggested a basis for this custom corresponding to the
verse’s kabbalistic significance.

Regarding the custom of lifting one’s heels when reciting
the verse of kadosh kadosh kadosh, the Ben Ish Hai (parashat
Teruma halakha 6) warned that people should not leap high
in the air and make a spectacle of themselves. This warning
applies to the custom of lifting one’s heels when reciting this
verse as well. Actually, in Yerushalayim this custom does
not seem to be the practice.

Harav Yitzhak Bueno wrote (Shulhan Melakhim 40:3) in
the name of Harav Yitzhak di Botton that the verse of
Hashem Melekh may be recited only if there are ten men
present, and the leader must be someone who is fit to serve
as the cantor.

It appears that the Ben Ish Hai concurred with the
second ruling only, but he permits reciting the verse without
ten men present. It is apparent that the Kaf Hahayim Sofer
likewise permitted this, since he ruled (50:8) that if someone



