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Hodu

Kaddish
before Hodu

6) Our custom is to recite kaddish before continuing with the passages of
Hodu."*" If there are not yet ten men in the synagogue, those who are present

do not wait, but continue with Hodu. If there are ten men by the time they are

about to recite the blessing of Barukh she’amar, kaddish can be recited at that point.

122

Once the tenth man arrived, someone should recite the Mishna of Ribbi Hananya ben
Akashya in the presence of the minyan, and then they can recite the kaddish. This will be
explained below in Siman 55:15. See below in Siman 51, halakha 38 for the rule when the
tenth man arrives only after the congregation has begun Pesuke dezimra.

121. The Binyamin Ze'ev praises the practice of reciting

kaddish just before continuing with the blessing of
Barukh she’amar. The Kenesset Hagedola (gloss to Arba’a
Turim), however, preferred the custom of reciting kaddish
before the passages of Hodu. The Magen Avraham (51:3)
and the Mishna Berura (51:10) cited both customs as
acceptable, but the Kaf Hahayim Sofer (50:6) stated that
according to the Sha'ar Hakavanot the correct practice is
to recite kaddish before the passages of Hodu, and this is
the common practice of all Sefardic Jews today.

122. According to the editor of the Shalme Tzibbur (page

63c), if a quorum of ten men has not yet arrived,
those present continue straight onto Hodu, hoping to
recite kaddish just before Barukh she’amar and thus
following the instructions of the Binyamin Ze'ev cited in
the previous footnote. He noted that in some
congregations the kaddish is recited immediately after the
Hodu passages and before the verse of Hashem Melekh if
ten men have arrived by then. He complained that there is
no source in the Poskim for such a custom, and in fact it
is incorrect according to the Kabbalah. In fact, it is

recorded that such an incident once took place in the
synagogue of Harav Shalom Mizrahi Sharabi, and he
instructed his followers to continue up to Barukh she’amar
and then to recite kaddish. This is likewise the ruling of
Harav HIDA (Kesher Godal 7:23). The Kaf Hahayim
Sofer (50:6) testified that this is still the custom in
Yerushalayim’s Yeshivat Bet EL

Harav Shelomo Zalman Auerbach (Halikhot Shelomo
Tefilla page 78) wrote that if there are not ten men in the
synagogue until just before Barukh she’amar, they should
recite the kaddish of yehe shelama, without the passage of A/
Yisrael. For some reason, he chose to ignore the instructions
of Harav Shalom Mizrahi Sharabi, cited in the Kaf Hahayim
Sofer, that if the tenth man arrives before the congregation
begins Barukh she’amar they recite "the kaddish," referring
to the kaddish of A/ Yisrael. Perhaps Rav Auerbach felt that
it is no longer possible to recite that kaddish since it must be
connected to the passages of the korbanot and the
congregation has gone forward with the passages of Hodu.
Harav Sharabi, however, did not consider this to be an
interruption.
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comecting 7) It is best to recite the passages of Hodu as soon as possible after reciting the
Hlodu t0 passages of the korban tamid and Ezehu mekoman, since in the Bet Hamikdash

the passage of Hodu, up to the words W1n X *X°2321, was recited while the
morning korban tamid was offered on the Altar. While the afternoon korban tamid was
offered, the passage beginning with the words y%7 93’12 1" and ending with the words
2 59m was recited. According to the Kabbalah, by reciting these passages we succeed in

separating the profane from the sacred.'??

8) The custom of Ashkenazic Jews is to recite the passages of Hodu after the

Ashkenazic
custom

blessing of Barukh she’amar, whereas the custom of Sefardic Jews is to recite

them before that blessing. Both customs have a sound basis according to the
Kabbalah, but the Arizal followed the Sefardic custom regarding this.'** Any Ashkenazic

123. These are the instructions of the Ben Ish Hai (parashat

Miketz halakha 11). He added that if someone cannot
come to the synagogue one day before the beginning of
shaharit and instead recites all the passages of the
korbanot at home up to the verse of Hashem Melekh and
then comes to the synagogue, he should repeat the
passages of Hodu. In this way, he does not interrupt
between Hodu and Hashem Melekh. Even though he
recites the passages of Hodu in the synagogue, he had to
recite them while at home in order to avoid interrupting
between the korbanot and Hodu. The passages of Hodu
must be connected to the korbanot preceding them, and
also connected to Pesuke dezimra following them.

124. As explained in the preface to this section, the

Rishonim testified that in some communities the
passages of Hodu were not recited at all, while in others
they were recited on Shabbat and Yom Tov but not on
weekdays. The prayer books of Rashi (#6) and the
Mahzor Vitri (#1), however, give instructions to recite
them every day, and that is the universal practice today.
The Arba’a Turim (Siman 51) stated: According to one
opinion, these verses and mizmorim are added before
reciting Barukh she’amar, but in Germany the custom is to

recite Barukh she’amar first, and then to recite all these
mizmorim, both on weekdays and on Shabbat. This is
logically the better custom, so that all the mizmorim come
after the opening berakha and before the closing berakha.

The Sefer Ha'eshkol (Albeck edition, page 5b) states:
“After the baraita of Ribbi Yishma’el, we recite the passages
of Hodu. 1 believe that the reason for this is that during the
years that King David housed the Holy Ark in a tent, he
instituted the practice of reciting these passages in its honor
every day, as recorded in Sefer Yuhasin. We recite it
nowadays to complement the passages of the korbanot.”

The Kol Bo (#4) and the Orhot Hayim (Me'a Berakhot
#25) stated that in some communities the custom was to
recite the blessing of Barukh she’amar before the passages of
Hodu, but that it is more correct to recite those passages
immediately after the korbanot. This is based on the
historical origin of these passages. Moreover, the passages
of Hodu have no connection to the final chapters of
Tehillim, and therefore the blessing of Barukh she’amar
does not apply to them.

Position of Harav Moshe Schick
The responsa Mahara”m Schick (O.H. #43) complained
that the custom of Chassidic Jews to recite the passages of
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Jew who wishes to change his personal practice and recite Hodu before Barukh she’amar

may do so.'®

Hodu before the blessing of Barukh she’amar is incorrect.
His position was that the blessings of Barukh she’amar and
Yishtabah are blessings for the mitzvah of reciting verses in
praise of God, and therefore it is incorrect to begin the
mitzvah before reciting the blessing for that mitzvah. He
noted that Rabbenu Yitzhak Alfasi and Rabbenu Asher (in
the beginning of chapter 5 of Berakhot) both identified these
blessings as such.

The responsa Minhat El'azar (#11) responded to this
accusation quite indignantly, pointing out that both
Rabbenu Yitzhak Alfasi and Rabbenu Asher defined
Pesuke dezimra as the six final chapters of Tehillim and
ruled that Pesuke dezimra is prefaced with Barukh she’amar
and followed by Yishtabah. All other praises that we might
recite are not defined as part of Pesuke dezimra and
therefore it is definitely permissible to recite other verses
of praise before Barukh she’amar.

Harav Shim’on Greenfeld, who actually was a disciple
of Harav Schick, wrote (responsa Vol. II, #67) that Harav
Schick overstepped his bounds when he declared that
someone who recites Hodu before Barukh she’amar does
not fulfill his obligation. After all, the passages of Hodu are
not an integral part of the mitzvah of reciting Pesuke
dezimra; even if someone omits Hodu altogether he still
fulfills the obligation of reciting Pesuke dezimra. Moreover,
it is not forbidden to recite verses of praise before Barukh
she’amar. If it was, then how do Ashkenazic Jews recite the
chapter of Mizmor shir hanukkat habayit before Barukh
she’amar? Just like this is permitted since it is not part of
Pesuke dezimra, it is likewise permissible to recite Hodu
before Barukh she’amar. On the contrary, one could argue
that it is forbidden to recite Hodu after Barukh she’amar
since it interrupts between the blessing and the genuine
Pesuke dezimra.

More criticism for Harav Schick comes from responsa
Bet Hayotzer (0O.H. #5): “What possible source exists to say
that it is forbidden to recite verses of praise to God before
reciting the blessing of Barukh she’amar? 1t is a crime to
accuse all the great Torah scholars over the generations of
wrongdoing because they chose to adopt the instructions of
the Arizal and recite Hodu before Barukh she’amar. Anyone
who prays according to the Ashkenazic version of the
prayers is permitted to switch to the version approved by the

Arizal if he so chooses. It is forbidden, however, for
someone who has the custom of reciting Hodu before
Barukh she’amar to change and adopt the practice of
reciting it after the blessing.”

Maran the Rishon Letziyon (responsa Yabia Omer Vol.
VI, #10:3) noted that Harav Schick cited the Arizal’s
teaching in Sha’ar Hakavanot that each of the twelve
tribes of Yisrael had its own gate in Heaven, or channel,
through which its prayers rise. Based on that, he ruled that
it is forbidden for someone to switch from the Ashkenazic
version of the prayers to the Sefardic version, since he then
attempts to send his prayers using a channel not meant for
him. Maran the Rishon Letziyon countered that the Arizal
was an Ashkenazic Jew and yet he adopted the Sefardic
version of the prayers. Harav HIDA and the Shalme
Tzibbur stated that there is a tradition in the name of the
Arizal that the Sefardic version of the prayers can access
Heaven through any of the twelve gates.

125. A Sefardic Cantor for an Ashkenazic Minyan

The Or Letziyon (Vol. 11, chapter 5) ruled that if a
Sefardic Jew serves as a cantor for Ashkenazic Jews whose
custom is to recite the blessing of Barukh She’amar before
the passages of Hodu, he may recite the prayers in that
order. This is because the Arizal taught that there is a valid
basis according to Kabbalah for reciting the prayers in that
order, as explained in the Sha'ar Hakavanot.

Maran the Rishon Letziyon (responsa Yabia Omer Vol.
VI, #10:8) ruled that if a Sefardic Jew wishes to serve as
cantor in an Ashkenazic congregation, he should ask for
permission to conduct the prayers in the Sefardic tradition.
This is based on the ruling that Ashkenazic Jews may switch
and adopt the Sefardic tradition of the prayers, following
the example of Harav Natan Adler, the teacher of the
Hatam Sofer. He served as cantor for his congregation in
the Sefardic tradition, while they prayed in the Ashkenazic
tradition.

Maran the Rishon Letziyon added that if the
congregation does not agree to this arrangement, however,
it is best that he choose not to serve as cantor. According to
this, it seems that Maran the Rishon Letziyon disagrees with
the ruling of the Or Letziyon. It is possible that he would
agree regarding the placement of the Hodu passages since
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Hodu 9) The passage of Hodu includes the verse of myy oy 'm 0¥9°ox 0y 128 92 "2,
;‘,’,v"f,”n‘l';”‘:,fe' When reciting this verse, one must pause between the words 0°2°%x and 'm, so
that it does not appear as if one is declaring that Hashem is as powerless as all
other gods. Also, one must pause between the words *2 and 932. The liturgical note on the
word *3 calls for a pause, and therefore the letter kaf in the following word %3 has a
dagesh."*® [In most verses where these words appear together, they are pronounced 93 *3.]
One must pause between the words oy and 077X so that they do not sound like one
word — ha’amimelilim — or like ha’ami melilim. Likewise, one must pause between the
words o’nw and 7wy based on the same principle. [This is a general rule for all the prayers —
wherever a word ends with the letter mem and the following word begins with the letter
alef, an ayin or the vowel shuruk — 1, one must pause between the two words to ensure that
they are pronounced correctly.]

The verse of 1701 821" 2 210 °2 /2 1797 that appears in the middle of the passage of Hodu
is to be recited only once, unlike the custom of some communities to recite it twice. We
must make sure to pronounce the long vowel /irik in the word 2 correctly [like the
English word “‘key”’], so that it does not sound like we are saying kilolam. Another point is
to make sure to pronounce the word hasdo correctly, since people often make the careless
mistake of saying hazdo instead.

the Arizal taught that both practices are correct, but he She’amar, since he now has no other choice and the

certainly would not direct a Sefardic Jew to serve as cantor
in the Ashkenazic tradition for the rest of the prayers. As
mentioned in the previous footnote, the prayers of different
communities each rise through their own channel to
Heaven, but the Sefardic version of the prayers can rise
through any of the channels.

If someone recited Barukh She’amar and then realized that he
had not yet recited Hodu

The Or Letziyon added that in this case, the individual
may certainly recite the passages of Hodu after Barukh

Kabbalah allows for the passages to be recited in this
order. It is likely that Maran the Rishon Letziyon would
concur with this ruling.

126. Whenever the letter bet, gimel, dalet, kaf, pe, or tav

begins a word, the letter is pronounced with a
dagesh. Depending on the liturgical notes, however, if the
previous word ends with the letter alef, he, vav, or yod, the
first letter of the following word is pronounced without a
dagesh. In this case, since the liturgical note calls for a
pause between the two words, the letter kaf in the word 92
keeps its dagesh.



